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Foreword

PROMINENT among the questions with which psychical research has con-
cerned itself from its very beginnings has been that of survival of the
human personality or of some part of it after the body’s death. The prima
facie evidences of survival which pesychical research has considered have
been mostly such occurrences as hauntings and apparitions of the dead,
out-of-the-body experiences, and communications received through medi-
ums or sensitives and purporting to emanate directly or indirectly from
some person whose body had died but whose mind or personality survived.

The conception of survival to which evidence of these kinds is relevant
would be discarnate survival. Conceivably, however, survival, if it occurs,
might take the form of reincarnation either immediately after death or
perhaps after an interval of discarnate existence. This conception has not
been widely entertained in the West, but its reasonableness has com-
mended it to some of the most eminent thinkers there who have given it
attention. Among them in antiquity have been Pythagoras, Plato, Plotinus,
and Origen; and in modern times Hume, Kant, Fichte, Schopenhauer,
Renouvier, McTaggart, Ward, and Broad.

In 1860 a monumental work, 4 Critical History of the Doctrine of a
Future Life, was published by a learned Unitarian clergyman, the Rev.
W. R. Alger. In it, he considers among other conceptions of survival “the
notion that when the soul leaves the body it is born anew in another body,
its rank, character, circumstances, and experience in each successive exist-
ence depending on its qualities, deeds, and attainments in its preceding
lives.” He states that in the East the adherents of this idea numbered at the
time over six hundred million. And, as accounting for “the extent and the
tenacious grasp of this antique and stupendous belief,” he points out in
1880, in the enlarged tenth edition of his work, that the “theory of the
transmigration of souls is marvellously adapted to explain the seeming
chaos of moral inequality, injustice, and manifold evil presented in the
world of human life” (p. 475) .

Obviously, however, these virtues of the reincarnation hypothesis are not



viii Foreword

evidence that it is true; for the world may really be as full of injustice,
inequality, and evil as it appears to be.

If, then, one asks what would constitute genuine evidence of reincarna-
tion, the only answer in sight seems to be the same as to the question how
any one of us now knows that he was living some days, months, or years
before. The answer is that he now remembers having lived at that earlier
time, in such and such a place and circumstances, and having done certain
things then and had certain experiences.

But does anybody now claim similarly to remember having lived on earth
a life earlier than his present one?

Although reports of such a claim are rare, there are some. The person
making them is almost always a young child, from whose mind these
memories fade after some years. And when he is able to mention detailed
facts of the earlier life he asserts he remembers, which eventual investiga-
tion verifies but which he had no opportunity to learn in a normal manner
in his present life, then the question with which this confronts us is how to
account for the veridicality of his memories, if not by supposing that he
really did live the earlier life he remembers.

The twenty cases of such apparent and mostly verified memories, which
Dr. Stevenson personally investigated, reports on, and discusses in the
present Proceedings of the American Society for Psychical Research, are not
claimed by him to settle that question; but they do put it before the reader
sharply and, because of this, are fully as interesting and important as are
the more numerous cases suggesting discarnate survival, to which psychical
research has given close and lengthy attention.

C. J. Ducasse,
Chairman, Publications Committee
American Society for Psychical Research



Preface to the Second Edition

THis book was originally published in 1966 as Volume 26 of the Pro-
ceedings of the American Society for Psychical Research. It was and still is
addressed primarily to scientists of any discipline who may find the con-
tents of interest and value. But a larger public has manifested a growing
interest in the work and to meet this demand a new edition has been pre-
pared with the present publishers.

The publication of a new edition has provided the opportunity of in-
cluding material derived from follow-up interviews with eighteen of the
twenty subjects. These later interviews took place at varying intervals
after the original investigations, but in every one of the ecighteen cases
followed up at least one interview has been held not less than eight years
after the original ones. For some, the latest follow-up interview occurred
more than ten years after the original interviews.

This edition also contains new information permitting a better under-
standing of the recitative xenoglossy of Swarnlata Mishra. At the time of
publication of the first edition of this book the songs and dances of Swarn-
lata had not been definitely identified; but this has now been done (at least
for two of the songs) and I have provided a fuller account of the songs and
dances and of the possibilities existing for Swarnlata to have learned them
normally.

The text of the first edition of this book was read by a number of
persons directly connected with the cases either as subjects, members of
the subjects’ families, or as interpreters for me in the investigation of the
cases. I am happy to record that none of these readers has pointed out any
major flaw in my reporting of the cases with which they were concerned.
Nevertheless, they have drawn to my attention (or I have discovered my-
self) a number of minor errors in the spelling of names or other details.
I have corrected all these in the present edition.

As regards the interpretation of the cases, I have little to add to what I
said earlier in the section of General Discussion. What I can add will be
best reserved for the section of Discussion in a new book of case reports
now in preparation. Nor do I have anything to retract. I would only here
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reiterate that I consider these cases suggestive of reincarnation and nothing
more. All the cases have deficiencies as have all their reports. Neither any
case individually nor all of them collectively offers anything like a proof
of reincarnation. My most important single conclusion about them is of
the need for further study of similar cases. If anyone takes up this task 1
shall consider my efforts amply rewarded.

LS.
Division of Parapsychology,
Department of Psychiatry,
University of Virginia,
Charlottesville, Virginia 22901
August, 1973
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I Introduction

IN 1960 I published a review and analysis of cases suggestive of reincarna-

tion.™* Most of the cases considered in those articles had already been
published in one form or another, and I was able to include details of only
one case which I myself had investigated, the case of Henriette Weisz-Roos.
In these articles I expressed the hope that the study of further cases of this
kind might contribute to the knowledge of psychical research bearing on the
survival of physical death by human personality. Since then I have had op-
portunities to study alone and with colleagues many cases of persons who
claim to remember a previous life. I am here presenting some of the results
of these studies.

In the international census of cases suggestive of reincarnation which I
have undertaken, I now have nearly six hundred cases listed.* Of these my
colleagues and I have personally investigated about a third and have derived
information about the others only from previously published reports or
other communications. The twenty cases presented in this volume provide a
representative sample of the cases I have investigated at first hand. In this
collection I have included examples of nearly every sub-type of the rebirth
cases. I have included some cases which I have examined thoroughly and
rather soon after the main events of the case occurred; and I have included
other cases not so thoroughly studied so far for one reason or another. I have
included cases rich in detail and others in which only a few fragmentary
apparent memories have occurred. Similarly, readers will find some of the

1]. Stevenson. “The Evidence for Survival from Claimed Memories of Former Incarnations,
Part 1. Review of the Data.” Journal AS.P.R., Vol. 54, April, 1960, 51-71.

t]. Stevenson. “The Evidence for Survival from Claimed Memories of Former Inarnations,
Part I1. Analysis of the Data and Suggestions for Further Investigations.” Journsl AS.P.R., Vol.
54, Jlllvn 1960, 95-117.

this connection, I hope readers will continue to send me accounts of cases suggestive of
ninamation. especially concerning persons willing to participate in a scrutiny of detail about
their experiences. I can assure the subject of any such study that I will maintain his anonymity
if he wishes. At the time of preparing the second edition of this book (1973) the number of
cases in the collection had increased to twelve hundred. Also a much larger proportion of the
total has received investigation by myself or my associates.
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cases presented rather fully authenticated by many witnesses, while for
others I have found only one or two witnesses as to the alleged facts. But I
deliberately present these weaker cases as well as the stronger ones in order
to give the reader a picture of the range of cases which suggest reincarnation.
In my discussion at the end I argue that some of the cases do much more
than suggest reincarnation; they seem to me to furnish considerable evidence
for it. But I do not say this of all the cases and I am well aware that some
are weak in both detail and authentication.

Of the remaining cases in the whole collection, about thirty others are as
rich in detail and as well authenticated as the ten best cases of the present
group. The remainder are minor cases in that they lack as abundant detail
or as high authenticity as the former group of cases. The geographical dis-
tribution of the cases is roughly as follows: About half of all the approx-
imately six hundred cases come from southeastern Asia (i.e., India, Ceylon,
Thaiiand, and Burma). Most of the remainder come from western Asia
(i.e., southeastern Turkey, Syria, and Lebanon) , Europe, and Brazil. A few
only come from the United States and Canada, apart from Alaska where
numerous cases occur.

This means then that the incidence of reported cases varies widely be-
tween different cultures. It does not necessarily mean, however, that cultural
influences alone account for the data of these cases. I believe that many of
these cases minimally call for some paranormal interpretation of the data.
This statement gives my own opinion ahead of the presentation of the data,
something I excuse only by the great efforts I have made to present the
data in the case reports separate from my conclusions; this, I hope, will leave
the reader free to provide his own interpretation of the material. But I do
not wish to overlook the important relations between cultural influences and
the reported cases, a topic which I shall develop further as I study and
report additional cases of this type.

Among the cases still under investigation, I have other examples of every
type of case here included, although I have more examples of some types
than of others. I have under investigation now only one other case of an
“exchange incarnation,” if I may apply this expression to the case of Jasbir
(see pp. 34-52 below).

So far, most of the best evidence bearing on reincarnation has come from
spontaneous cases. Relevant material does not often arise in the laboratory
under circumstances where we can exert even moderate control. Some of the
earliest and most thorough investigators of the evidence for reincarnation
used hypnosis to regress subjects back in time to supposed “previous lives.”
De Rochas * and later Bjérkhem,* to mention two investigators only, each

¢ A. de Rochas. Les vies successives. Paris: Chacornac Fréres, 1924.
8]. Bjotkhem. De Hypnotiske Hallucinationerna. Stockholm: Litteraturforlaget, 1943.
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published reports of a series of such experiments. Unfor:unately, the results
of these experiments, although provocative, have proved inconclusive and,
on the whole, disappointing chiefly due to the difficulty of controlling the
subject’s access to the information embodied in the “previous personality.”
The “personalities” usually evoked during hypnotically-induced regressions
to a “previous life” seem to comprise a mixture of several ingredients. These
may include the subject’s current personality, his expectations of what he
thinks the hypnotist wants, his fantasies of what he thinks his previous life
ought to have been, and also perhaps elements derived paranormally.

When we think we have identified definite paranormal elements in the
“previous personality” evoked under hypnotic regression we have still to
decide, if we can, whether we can best account for these by our concepts of
telepathy or clairvoyance, by an influence of some discarnate personality, or
by reincarnation. (These decisions face us also in the spontaneous cases
among children.) The plausibility of the behavioral features of the “per-
sonality” evoked gives no sure guidance to the origin of the personality or
its different components. And, except in very small children or in the case
of the communication of information of an extremely recondite kind, we
experience the greatest difficulty in excluding normal sources of information
for the contents of the “previous life.” Nevertheless, some of the cases de-
veloped through hypnosis include material or behavior which we cannot
easily account for except on some paranormal hypothesis. I have myself
investigated one case of this type in which the subject spoke a foreign lan-
guage which, according to all the evidence, she could not have learned by
normal means.® And future experiments, especially with children and re-
sulting in the exhibition of unusual and unlearned skills such as foreign
languages, could make a valuable contribution to this subject.

In the meantime, the most promising evidence bearing on reincarnation
seems to come from the spontaneous cases, especially among children. How-
ever, the study and evaluation of such cases is as difficult as with other kinds
of spontaneous cases in psychical research and is naturally exposed to the
same kinds of criticisms.”

¢ 1. Stevenson, “Xenoglossy: A Review and Report of a Case.” Proc. ASPR., Vol. 31, 1974,
1-268. (Also published by The University Press of Virginia, Charlottesville, 1974.)

7 For critidisms of spontaneous case material see: D. J. West. “The Investigation of Spontane-
ous Cases.” Proc. S.P.R., Vol. 48, 1948, 264-300; E. J. Dingwall. “British Investigation of Spon-
tancous Cases.” International Journal of Parapsychology, Vol. 3, 1961, 89-97: M. Scriven. “New
Frontiers of the Brain.” Journal of Parapsychology, Vol. 25, 1961, 305-318. And for criticisms of
the criticisms, sce: W. H. Salter. “A Commentary on ‘“The Investigation of Spontancous Cases.’
Proc. SPR., Vol. 48, 1948, 301-305; H. Carrington. “The Investigation of Spontaneous Cases.”
Journal S.PR., Vol. 34, 1948, 306-307 (correspondence); W. F. Prince. “Human Experiences.”
Bulletin, Boston Society for Psychic Research, No. 14, 1931, and No. 20, 1g3s: 1. Stevenson.
Journel of Parspsychology, Vol. 26, 1962, 50-64 (correspondence); I. Stevenson. “The Sub-
stantiality of Spontaneous Cases.” Proc. Parapsychological Assoc., Vol. 5, 1968, gi-1af
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Methods of Studying Spontaneous Cases of the Reincarnation Type

In studying spontaneous cases, psychical researchers have for decades used
essentially the methods of the historian and the lawyer, and sometimes the
psychiatrist, to reconstruct past events. In most spontaneous cases, the main
events have already occurred by the time an investigator reaches the scene.
Once he arrives there, much depends upon his skill as an interviewer
in eliciting and analyzing the testimony. The skill of the interviewer should
never be casually assumed in such inquiries.

Granting, however, sufficient skill in the interviewer, a central difficulty
of all such inquiries lies in the unreliability of the memories (and even
perceptions) of the experients and the witnesses, who may omit or import
various details of the case and thus alter it, sometimes immeasurably, from
an accurate representation of actual events. Such alterations of memory
may arise from deficiencies of intelligence in the reporting person or from
errors motivated by his wishes or fears when confronting something of
emotional significance to him. But if we ask how we detect such errors in
relation to the “real events” in any inquiry, we have to acknowledge that we
do this by comparing what one informant said with what some other in-
formant said or wrote about the same event. We can never escape in science,
even in the laboratory, from human testimony of some kind, and the task is
that of testing and improving rather than discarding such testimony. Law-
yers and historians try to reach documents written at the time or shortly
after the events concerned. They know, however, that writing confers no
authenticity on a document beyond the qualities of the writer, and a doc-
ument written by an unreliable witness has less value than the verbal
testimony of a reliable one. But for this fact, historians and lawyers would
have little to do.

In the study of the present cases I have tried to follow these traditional
methods of law, history, and psychical research. Unfortunately, two weak-
nesses of many previously investigated cases of this type have occurred in the
present series. First, with two exceptions (Swarnlata Mishra and Imad
Elawar) , the statements of the subjects (usually children) were not written
down prior to attempts at verification. Secondly, the recognitions by the
child of people and places of the supposed previous life were not observed
(with few exceptions, e.g., in the case of Imad Elawar) by persons uncon-
nected (that is, independent in attitude) with the two families concerned.
In the frequent absence, then, of opportunities for direct observation of the
important past events of the cases, I have gathered testimony from as many
witnesses of these events as I could interview. And I have often interrogated
the same witnesses at intervals of one to several years. Sometimes also I have
been able to compare the results of my inquiries with those of other in-
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dependent persons who had previously studied a case and in whose com-
petence to do so I had confidence.

After gathering all this testimony, I became able to compare the state-
ments made by different persons of one family or community with each
other and with the statements relating to the same events made by members
of the other family or community. I could also compare the statements of
one person at one time with his statements made at another time to myself
or to another investigator. This leads to the question of the reliability of
the information thus gathered, an important topic which I shall discuss
further shortly. But here I wish to add and emphasize that verbal informa-
tion constituted only one portion of the data available on these cases. For
I have rather often had the opportunity to observe directly the behavior
of the subject himself and of the persons surrounding him in his fam-
ily, and that of the persons in the family of the previous personality. I
may also point out here that the behavior of the child corresponded in these
cases very well with what the witnesses told me about his or her behavior.
This increases my confidence in what they told me about the informational
aspects of the cases; that is, what the child claimed to remember, which
statements I could not usually hear from the subject at first hand, but could
only learn about from the parents and other witnesses. The identification
by these children with the previous personality seems to me one of the most
important features of these cases. Such personation, with components of
strongly emotional behavior, transcends the simple recital by the child of
information about another person who lived before. In my opinion, these
behavioral features of the cases both add considerably to their authenticity
and greatly increase our opportunities for studying human personality.

Detection and Disposition of Possible Errors in Collecting Data

Since the value of cases of this type depends, however, on the accuracy of
the testimony of the witnesses and of the reporting of what they said they
saw or heard, I have given much attention to the assessment of this accuracy
in the witnesses of the cases I have studied.

In the absence of written records, we count on the accumulation of cor-
roborating testimony from several witnesses who try to remember the same
or related events. I have, therefore, tried to find as many different witnesses
for the cases as I could. In correlating the testimony of different witnesses or
of the same witness at different times, I have found that discrepancies occur
in about ten per cent of all the statements made to me. This incidence,
rather lower than I had expected when I began these studies, increases my
confidence in the general accuracy of the informants since, on the whole, the
accounts they give of the events of the cases agree very well. The discrep-
ancies occur, moreover, nearly always with regard to accessory details rather
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than main events. Witnesses may agree, for example, that a child recognized
a particular debtor who owed money to the previous personality, but dis-
agree about the sum owed. Or they may agree about the mode of death of a
person, but disagree about when it occurred. Some details are crucial, how-
ever, and I do not mean to imply that we can overlook all discrepancies in
details. I merely want to emphasize that most discrepancies occur in details
rather than in the main outlines of events.

Nevertheless, the handling of discrepancies in testimony about cases of
this kind poses a difficult problem. On the one hand, certain witnesses
quickly (or slowly) prove themselves unreliable by pretending rashly to a
knowledge of the facts which in fact they do not have; it seems unfair to
allow the testimony of such a person to cancel out that of an obviously more
reliable informant just because it offers a discrepancy. On the other hand, I
would not be fair to the reader if I suppressed all discordant testimony since
I might thereby, however unconsciously, give some bias to the reported data
of the case. It has scemed to me, however, that the total elimination of some
few items in which discrepant testimony occurred would act in nearly every
instance toward weakening the evidence of paranormality in the cases, and
that to add such discrepant items to those consistently witnessed to could
spuriously make the cases seem richer than they are. I have concluded,
therefore, that I could safely eliminate completely most of the items in
which discrepant testimony occurred. But I have retained some, in each in-
stance offering a comment on the discrepant testimony.

Recently I have paid much more attention to the analysis of individual
discrepancies than I had earlier and found it instructive to trace the ex-
planation for each as far as I could. This became easier with two interpreters
than it had been when I had only one interpreter. I then found that some
discrepancies occurred through slips in interpretation, the translation com-
ing through in a slightly (or seriously) different form on different occasions.
Other discrepancies occurred because the witness had not understood a par-
ticular question and responded to a mistaken idea of what he had been
asked. Still other discrepancies occurred through deficiencies of attention or
memory on the part of witnesses. The analysis of discrepancies during or
shortly after the interviews has enabled me to “save” some important items
which would otherwise have been lost and this has increased my conviction
that the elimination of such discrepant items as I have dropped has dimin-
ished rather than strengthened the cases.

With rare exceptions, all the testimony recorded derives from firsthand
witnesses. Occasionally I have retained the testimony of secondhand wit-
nesses, but have always noted these occasions in the case reports.

1 shall next give some particular details of the three main possible sources
of error in the reports and the measures taken to reduce or discount them
as important weakening factors in the case reports.
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Translations and Possible Errors of Interpreters

I know French and German rather well and some Spanish and Portuguese.
I pretend, however, to no working knowledge of Asian languages such as
Arabic or Hindi. The major possible occasions for undesirable influence of
the records by interpreters occurred in some of the cases in India, Ceylon,
and Lebanon.

Of the seven Indian cases, I needed interpreters for the study of five. (In
the case of Swarnlata nearly all the witnesses spoke English and in the case
of Mallika they chiefly spoke French.) For these five cases I had at least two
and sometimes three interpreters. In 1964 I had two interpreters assisting
me simultaneously: one translated while I made notes in English; the other
checked the translation and also made notes in Hindi which we later com-
pared with my notes in English.

For the three Ceylonese cases, I had two interpreters (simultaneously)
for one case (Wijeratne) and one interpreter for the other two, zlthough in
one of these two cases (Gnanatilleka) one of the main witnesses spoke
English.

For the case of Imad Elawar in Lebanon, I had three interpreters at dif-
ferent times.

In summary, for nine of the eleven Asian cases in which I required in-
terpreters, I had at least two interpreters, often working with me at different
times. I have detected some discrepancies attributable to errors of transla-
tion, but am confident such errors affect a small and insignificant group of
all the items of the cases.*

Methods of Recording and Possible Errors

Other errors may have crept into the records during the process of recording
the statements of the witnesses or my observations of their behavior. It is my
practice to make written notes as the witness or interpreter talks. I prefer
this method to the use of tape recorders in these investigations because (a)
a tape recorder frequently leads to an initial inhibition on the part of the
witness, who may become forgetful or guarded in its presence until he has
become used to it; and (b) since one can rarely have completely private in-
terviews in the East (several persons usually assembling to give their
testimony at once), a tape recorder sometimes fails to give adequate infor-
mation with regard to who actually said what, a point to which I attach
much importance. In listening to the tape afterwards, it may be quite im-

$ I have provided some further details about the investigation of the cases, including the use
of interpreters, in the reports which follow.
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possible to remember correctly the ownership of different voices. Further-
more, tape recordings do not furnish the correct spelling of names and in
various ways, e.g., if a voice suddenly drops in volume, one can often lose
details of information with them. In my opinion, written notes are therefore
in any case essential, and I see no reason why they should not be relied on
altogether provided the notes are made as the witness talks. (In a few in-
stances—as, for example, when a witness talked in an automobile—circum-
stances have interfered with doing this and I have had to make my notes
upon returning to my hotel some hours later or, rarely, the next day.)

My confidence in the accuracy of my notes made during interviews was
strengthened by some experiences in Turkey. During the study of some
cases there in March, 1964, I took notes as usual, trying to capture as many
details as possible. At the same time, M. Regat Bayer, who assisted me as
interpreter there, also recorded the interviews (with a few exceptions) on a
portable tape recorder. Afterwards, I sent M. Bayer copies of all my notes
and he carefully compared them as to details retained or altered with the
material on the tapes of the interviews. This comparison showed that I had
made no important errors in my notes and M. Bayer found only a small
number of minor discrepancies in details. The most serious of these was
that I had recorded the age of a child as between two and a half and three
years when, according to the tape, it should have been between two and
two and a half. I had dropped some details picked up on the tapes, no doubt,
because I was in the act of writing down what had just been said when the
interpreter went on to say something else. But the most important point of
this comparison was that I had not included any detail in my notes addi-
tional to those recorded on the tapes.

In the important work of interrogating the witnesses, assessing their re-
liability, and detecting important omissions or discrepancies, I was most
fortunate in having the assistance of Mr. Francis Story,® who accompanied
me in Ceylon in 1961 and in India in 1964. His active participation in the
case studies provided the opportunity for a discussion of the testimony and
any discrepancies or other doubts it presented while the material remained
fresh. And I think this collaboration reduced the chances of my overlooking
or failing to record any important points developed during the interviews.

The Apparently Precocious Language Attributed to the Subjects

Some readers of the first edition of this book have voiced skepticism con-
cerning the ability of small children to express themselves in sentences as
long and complex as some of those attributed to them by their parents and

® The death of Francis Story in April, 1971, deprived these investigations of an indefatigable
participant who combined enthusiasm for the studies in general with a remarkable ability to
examine individual cases critically.
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recorded by me here. Some explanation of this seems in order. I think there
are two main reasons why a subject’s statements sometimes seem to be
longer and more complex than what one would expect of a child of his age.

First, many of the subjects are precocious in speaking—both in their
ability to articulate and in the richness of vocabulary—and some of them
have quite startled their parents by the unusual words and phrases which
they have uttered at a remarkably young age.

Secondly, however, in other instances the parents have given me the fully
developed statement of a child that he may only have made after he acquired
ample powers of speech. Let us suppose that a subject begins to speak short
phrases between the ages of one and two years, as do most children. Many
of the subjects of these cases then try to describe the previous lives they
remember almost as soon as they begin to communicate in words, but before
they have sufficient skill to transmit their ideas accurately. They often mis-
pronounce words, use gestures to supplement what they want to say, or
incorrectly apply some word they know to an object for which they do not
know the correct name. Imad Elawar’s first pronunciation of Khriby as
“Tliby” and his use of two fingers held out together to indicate a double-
barreled shotgun are examples of the first two types of expression. Marta
Lorenz’s reference to “goats, but they were not goats” is an example of the
third type. As the child develops fuller powers of speech, say between the
ages of two and four or five, he nearly always repeats (often many times)
what he tried to say earlier, but can at last express more clearly. The parents
have usually given me these later statements of the child. So although the
subject may have started to talk about the previous life at a very early age
and made or tried to make some utterances about it then, the statements I
have recorded will in many cases derive from the subject’s later more com-
petent expression of the same ideas. In citing the subject’s statements I have
sometimes used quotation marks. It should be understood that these quota-
tion marks surround a translation (in most instances) of what the parent
(or other informant) stated the child had said. The reader should, however,
add to himself some phrase such as “or words to that effect” when he reads
such quotations.

Errors of Memory on the Part of Witnesses

We come next to the most important factor of the reliability of the in-
formants’ memories. Supposing that we find a large measure of agreement
among different witnesses on the main facts of a case (as we have in the
present cases) , what confidence can we then have that the witnesses reached
this agreement independently and did not become victims of a culturally
endorsed wave of credulity, elaborating a lengthy story from a smal! nucleus
of childish behavior? Possibly everyone of the group agrees without much
thought that they heard or saw events which they had not, rather as the
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Emperor’s clothes became imposed by fear and credulity on his populace;
or to take a real example, as it became the fashion to wear cuffs on trousers
when the valet of King Edward VII one day inadvertently forgot to roll
down the King’s trousers (after polishing his shoes) before the King went
out; men of fashion shortly found it pleasant or at least expedient to wear
turned-up cuffs on their trousers.

In short, we have here a theory of motivated errors of memory and report-
ing. I should say the main argument against the likelihood that this kind
of mass (or even localized) infection of ideas occurred lies in the markedly
different attitudes of the various witnesses toward the events concerned. In
the West uninformed critics commonly believe that since everyone (or
nearly everyone) in the East believes in reincarnation, no one has immunity
to acceptance of any story with a reincarnationist flavor, however improb-
able it may seem to others. Now it is perfectly true that a belief in rein-
carnation is widespread in the Orieint and also that credulity about it often
occurs there. But when you come down to specific cases, you find that the
different people concerned often adopt quite different attitudes. In the first
place, there exists a widespread belief that the remembrance of previous
lives fates one to die young and parents often apply strenuous and some-
times cruel measures to suppress a child from talking about a previous life.
Beyond this, however, a child who represents himself as really belonging to
another village where he would live more happily, or one who shows habits
of behavior quite alien to those of his family, presents a serious problem to
his family and to himself. And we should make no mistake about the fact
that many of these children threaten to run off to the other home, and some
occasionally actually do so (e.g., Prakash and Parmod) . Sometimes the child
and parents have enjoyed some of the publicity often associated with a claim
to remember a previous life. But more often they find the publicity a ter-
rible bore and an expense; they gain nothing and lose much of their privacy
as a result. Confirmation of the parents’ reluctance to seek publicity for the
case often comes from other witnesses, e.g., neighbors who remember how
old the child was when he first began to talk of a previous life. On the
average, a gap of three to five years separates the period of the child’s first
utterances (see the tabulation on pp. 326-32%) and the development
of publicity for the case outside the immediate circle of the family. Re-
peatedly I found that the parents had resisted (sometimes for years) the
importunate pleading of the child to be taken to the other village where he
claimed to have lived before. If we consider all these circumstances which
can influence the motives of the witnesses to the cases, we must reject a
theory which suggests that all the agreement of evidence favoring para-
normal explanations of the cases derives from motivated errors of memory
in the witnesses. For the motives of many of the witnesses work to distort
their reporting of the events in the direction opposite to the paranormal or
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reincarnationist explanations. Often the witnesses force themselves to testify
to something a child has said which they know carries with it the possibility
that the child will leave them, or at least prefer to live in some other family.
Two other recurrent features of the testimony seem to me to strengthen
confidence 1n it. First, if the witnesses were distorting the accounts markedly
and separately, we should expect a much greater incidence of discrepancies
between the testimonies of different witnesses. Why, for example, should
witness A, if he is elaborating the story, restrict his elaboration so that it
happens to conform almost exactly with the story of witness B, not to men-
tion C, D, and others? The proposal that the witnesses have influenced each
other makes more sense than the suggestion that they have individually
elaborated accounts and accidentally stopped at the same place. But on this
point, it is clear that although some of the witnesses could (and almost cer-
tainly did) influence each other, in other instances the witnesses could not
possibly have done this (as in the cases of Swarnlata and Imad), or almost
certainly did not do so because they stood on opposing sides of an issue (as
in the cases of Prakash and Ravi Shankar) . Moreover, the existence of some
discrepancies points away from any complete contrivance of the accounts.
Secondly, the witnesses were just as candid in telling us about mistakes and
confusions on the part of the child as in telling us about his successes. (See
especially the cases of Swarnlata and Imad for examples of such mistakes.)
In conclusion, I do not say motivated errors of testimony have not occurred
in these cases, but I do say these errors cannot account for all the agreement
(or discrepancies) I have found in the testimonies of different witnesses.

Information from Follow-up Interviews with the Subjects and Their Families

Out of interest and friendship I kept in touch with some of the subjects of
these cases following my initial investigations in the years 1961—64. Then in
preparation for the new edition of this book I tried to visit as many of them
as I could to obtain firsthand information about the further development of
the subjects who had been children when I first met them or about the
further courses in life of those who had been adults. In the end I was able
to meet again all but two of the subjects, most of them in the years 19703,
but one (Sukla Gupta) in 196g. Mallika Aroumougam had moved away
from Pondicherry and my inquiries about her new address have not led to
her being traced. The parents of William George, Jr. were unwilling to
cooperate with further inquiries. All the other subjects and their families
seemed genuinely glad to renew acquaintance with me and with their usual
patience answered my questions most helpfully.

The interval elapsing between the initial investigations of the cases and
the follow-up interviews varied. The shortest interval, eight years, occurred
in the case of Sukla Gupta. The longest, twelve years, occurred in the
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case of Wijeratne. For the other cases the interval between my first and
latest (before the preparation of this edition) interviews was between nine
and ten years. In a number of cases I had additional interviews with the
subjects and members of their families during the years between the first
and latest interviews with them.

Method of Presentation of Data in These Reports

In the reports of the cases which follow, I have necessarily summarized and
combined certain of the information given by different witnesses. Thus I
have usually introduced the report of a case by a short history of its develop-
ment. In preparing these summaries, I have combined and paraphrased the
testimony of a number of witnesses. But when it comes to the detailed
tabulations of what witnesses said about the statements or recognitions made
by the subjects, and what other witnesses said about the verification of these
first items, I have put down exactly what the witnesses reported. I do not
mean that I have used their exact words, for I have tried to state these items
briefly and also some witnesses used different words to describe the same
event. But I do mean that for every item thus listed in these tabulations, 1
have a note (nearly always made contemporaneously) that the witness listed
made a statement corresponding exactly to the item listed. And since, as
already mentioned, several people nearly always attended interviews, other
witnesses gave silent or vocal consent to what the main witness said, or some-
times disagreed with it. Thus, in general, I could have listed additional
witnesses for each item recorded, but I have preferred to focus attention on
the main witnesses who seemed to me in the best position to observe the
cvents they reported. I will make available my original notes on the cases to
any serious inquirer who wishes to compare these with the material here
printed.

For each of the cases I have provided (in the case reports) some informa-
tion and comments bearing on the likelihood of transmission of information
to the subject through normal means of communication, including fraud
and cryptomnesia. I have reserved a general discussion of paranormal hy-
potheses relevant to these cases for a final section at the end of the case
reports. But I have thought it best to comment on some important points
while the reader has the details of each case report in mind, even though
some repetition occurs in the General Discussion at the end of the case
reports.

Descriptions of roads and other communications between places con-
cerned in the cases, and remarks based on these, derive from conditions
pertaining in 1961-64. Since that period the means of communication have
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been improved in some of the places mentioned.

I have placed the information derived from the follow-up interviews in
separate sections of each case report following the comments I have offered
about the case. This will permit the reader to assess the case (with whatever
help my comments offer) on the basis of the original investigation without
regard to the information contained in the follow-up reports.

In the case reports which follow I use the phrase “the previous person-
ality” in most instances when I wish to refer to the deceased person with
whom the subject of the case claims an identification. This phrase scems less
clumsy than others such as “the supposed previous personality” or “the
alleged previous personality.” At the same time it does not imply any com-
mitment to the child’s claim that his personality is in fact continuous with
that of “the previous personality.” This is the central question posed by the
data and I shall grapple with it later in the General Discussion. Similarly, I
usually refer to the statements attributed to the child simply as his “mem-
ories” rather than his “ostensible memories of a previous life.” The state-
ments attributed to the subject are memories of some kind and the question
is whether they are memories of what he has heard or learned normally, of
what he has experienced paranormally, or of what he has experienced in a
previous life.

I have changed all the names to pseudonyms of the subjects and witnesses
of the Alaskan cases to protect them from possibly undesirable publicity.
But in all other sections I have changed only one name (in the case of Imad
Elawar) and left all the other informants to testify by their real names.

Plans for Future Investigations and Reports

I hope the foregoing review of difficulties in studying these cases and at-
tempts made to overcome them will leave no one believing that I am satisfied
with the present methods. I feel strongly an obligation to improve the study
of these cases in every way I can. Apart from improving methods, I should
much prefer to study cases when they are fresher than most of those here
reported were when I reached them. For this, obstacles remain since, as al-
ready mentioned, the families having a child of this type usually wish to
avoid all publicity and hence only reluctantly notify other people about the
statements of the child. Rarely do they do this before they themselves have
tried to verify the child’s statements. I hope, nevertheless, through improved
detection of cases, to learn of some which I may then investigate imme-
diately after the child has made his statements, and before their verification.
In the present collection of cases, written notes were made before verifica-
tion in two cases, those of Swarnlata and Imad. In one other case (Prakash),
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I reached the scene of the main events within weeks of the verifications and
could begin study of them when they were quite fresh. But in the other
cases I came to study the testimony months or years after the original events.

The obvious limitations for studying cases of this type, even under the
most favorable circumstances, should make us also turn to other ways of
developing additional relevant evidence. I bave already mentioned the pos-
sibilities for the future of further and better controlled experiments with
hypnosis, especially using children as subjects. In addition, I have begun to
study the patterns of recurring features in large numbers of spontaneous
cases of the reincarnation type. I plan to evaluate all the cases in my collec-
tion for authenticity. I then propose to compare the characteristics occurring
in the less thoroughly investigated cases with those occurring in the cases of
whose authenticity I am more confident, applying a method originally
devised by Hart for the study of apparitional cases.”” If I find that patterns
occurring in well-authenticated cases occur repeatedly in less well-authenti-
cated ones my confidence in information contained in the latter cases will
increase. I shall then draw on the larger number of cases in beginning to
delineate patterns and make inferences from all the material available. On
the other hand, if this analysis fails to show significant similar patterns be-
tween the more and the less well-authenticated cases, I may then have a
basis for future discriminations in studying cases.

1 shall also continue efforts to evaluate cases of this type by trying the fit
of the cases to the various theories which compete for their explanation and
by trying to imagine new theories which the data may suit better than they
do any of the current hypotheses. And I shall continue trying to imagine
and describe ideal cases which, if found, would permit definite judgments
between rival theories, and trying also to find and study such crucial cases.

» H. Hart. “Six Theories About Apparitions.” Proc. SPR., Vol. 50, 1956, 158-239.



4 Seven Cases

Suggestive of Reincarnation
in India

Introduction

T HE idea of reincarnation forms an important principle in the religion
of Hinduism adhered to by the great majority of the inhabitants of
India. Hinduism is the oldest surviving religion of the world since its origins
can be traced back to the fourth millennium s.c. Its doctrines and practices
do not differ much today from what they were thousands of years ago.! The
persuasions of Muslim and Christian conquerors and missionaries have had
little impact on the continuing belief of nearly all Indians in the basic ideas
of Hinduism. I have in the Introduction to this monograph alluded to the
complex relationships which must connect the belief in reincarnation in
particular cultures and the occurrence of cases seeming to provide evidence
justifying such belief. Here I shall only add that the viability of Hinduism
today may be due to the rather frequent reporting in India of experiences
which seem to offer evidence for reincarnation. Cases of the kind I shall de-
scribe seem to have occurred for centuries in India. Their existence is
assumed or hinted at throughout many of the Hindu scriptures and myths.
Since we know _that many cases of the reincarnation type occur in India
today, it seems at least possible, and is perhaps likely, that such cases have
occurred as frequently for centuries. Whatever may be the merits and proper
interpretation of these cases, their mere existence has provided a continuing
stream of apparent empirical support for the religion of Hinduism, and for
Buddhism also.

The first investigation of a case in India known to me occurred early in
the eighteenth century. The Emperor Aurangzeb heard of a case and, al-

1 Readers will find information and bibliographies about Hinduism and Hindu beliefs in the
following: S. Radhakrishnan. “Hinduism,” in The Legacy of India (Ed., G. T. Garratt) . Oxford:
Oxford University Press, 1g37; A. N. Coomaraswamy. Hinduism and Buddhism. New York: Phil-
osophical Library, nd.; K. M. Sen. Hinduism. Harmondsworth: Penguin Books, Limited, 1961;
Swami Nikhilananda. Self-Knowledge: An English Translation of Sankevacharys’s Atmebodhs
with Notes, Comments, and Introduction. New York: Ramakrishna-Vivekananda Center, 1946;
Swami Prabhavananda with the asistance of F. Manchester. The Spiritual Heritage of India.
New York: Doubleday and Company, Inc., 1963; Bhagavad-Gita (trans. by Swami Prabhavananda
and C. Isherwood) . Hollywood: The Marcel Rodd Co., 1944. (The last-named book is generally

regarded as a gospel of Hinduism. It provides an ancient and authoritative exposition of Hindu
ideas about reincarnation.)
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though himself a Muslim, became interested in it and had the witnesses
brought before him so he could interrogate them. The case had features,
such as birthmarks, which I have found in the modern cases.* From the be-
ginning of the twentieth century isolated cases and occasionally small series
of cases have received investigation, sometimes of a rather careful kind. The
systematic investigation of cases suggestive of reincarnation in India, how-
ever, has only begun in recent years.

In the summer of 1961, I visited India and Ceylon for the purpose of
studying cases suggestive of reincarnation in these countries. On that visit I
investigated to varying extents some eighteen such cases in India. Of these
cases four are comparatively old, the relevant apparent memories and
original investigations having occurred from twenty to thirty years ago. I
hope to publish the investigations of these older cases with information
about the later lives of the subjects in a separate report. In several other
cases insufficient details have prevented verification of the apparent mem-
ories. In some other cases the data available seem insufficient for any
reasonable judgment. And in still another group of cases investigations con-
tinue and will be reported later.

In 1964 I returned to India and rechecked thoroughly with two new
interpreters and a second observer the cases of Prakash, Jasbir, Ravi Shankar,
and Parmod. During this second visit to India I also investigated some ad-
ditional new and old cases, reports of which will follow in later publications.

The present report describes seven rather recent and, with regard to the
behavior of the children, still current cases. Most of these cases are the
richest in detail, the best witnessed, and in my opinion the most thoroughly
investigated of recent cases suggestive of reincarnation occurring in India.
They are not essentially different from many older cases previously pub-
lished, some of which I have already reviewed.*® Their value lies in the more
thorough investigation accorded to them and this has, I believe, made it
possible to discuss the various hypotheses with assurance that one has avail-
able for the discussion most of the obtainable facts of a particular case
relevant to the choice among these hypotheses.

Usual History of Cases Suggestive of Reincarnation

So far, the history of cases suggestive of reincarnation in India (and else-
where) follows an almost conventional pattern. The case usually starts

3 This interesting case is not, however, the earliest claim to remember a previous life known to
me from India. Tulsi Das, the Hindi poet of the Ramayana, mentions in his great work a daim
to remember 2 previous life with a few (unverified) details. The Ramayana of Tulsi Das (trans.
by F. S. Growse) . 7th ed. Allahabad: Ram Narain Lal, 1937, p. 652.

81, Stevenson. “The Evidence for Survival from Claimed Memories of Former Incarnations,
Part L. Review of the Data.” Journal AS.P.R., Vol. 54, April, 1960, 51-71; and “The Evidence
for Survival from Claimed Memories of Former Incarnations, Part IL. Analysis of the Data and
Suggestions for Further Investigations.” Journsl AS.P.R., Vol. 54, July, 1960, g§-117.
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when a small child of two to four years of age begins talking to his parents
or siblings of a life he led in another time and place. The child usually feels
a considerable pull back toward the events of that life and he frequently
importunes his parents to let him return to the community where he claims
that he formerly lived. If the child makes enough particular statements
about the previous life, the parents (usually reluctantly) begin inquiries
about their accuracy. Often, indeed usually, such attempts at verification do
not occur until several years after the child has begun to speak of the
previous life. If some verification results, members of the two families visit
each other and ask the child whether he recognizes places, objects, and
people of his supposed previous existence. On such occasions the case usually
attracts much attention in the communities involved and accounts reach the
newspapers. In the past only a few cases, e.g., that of Shanti Devi,* * have
received investigation by independent persons outside the immediate fam-
ilies of the subjects.® I have tried to remedy this deficiency by conducting
the international census of cases suggestive of reincarnation mentioned above
and by arranging whenever possible for firsthand investigations of the cases
by persons familiar with the methods of psychical research.” I hope to have
the opportunity of investigating more cases in which the child’s family has
not yet attempted any verification so that the case may be observed before,
during, and after verification of the main statements made by the child. The
cases of Swarnlata (in the present group) and Imad Elawar (in Lebanon)
approach this ideal partially.

Methods of Investigation

Since I have already described my general methods of investigation in the
Introduction, I shall not repeat this description here, but merely give some
additional details in relation to the specific cases. I give next details of the
time I spent in interviewing witnesses of the cases. These figures do not in-
clude the development of considerable information about some of the cases,
e.g., Swarnlata, Sukla, and Ravi Shankar, by correspondence before and
after my visits to the scenes of the cases.

¢L. D. Gupta, N. R. Sharma, and T. C. Mathur. 4n Inquiry into the Case of Shenti Devi.

Delhi: International Aryan League, 1936.
8S. C. Bose. A4 Case of Reincarnation. Ligate, Satsang, S.P., 19:1.

¢ Yet I think it important to note that several reports of investigations by independent persons
of Indian cases suggestive of reincarnation appeared during the 19208 and ‘sos. See, for example
(in addition to references 4 and 5 above): 1 Sen. “Kumari Shanti Devi and Reincarnation.”
Chitrapat, July 4, 1936, Delhi; 1. Sen. “Shanti Devi Further Investigated.” Proceedings Indian
Philosophical Congress, ca. 1g37; K. K. N. Sahay. Reincarnation: Verified Cases of Rebirth After
Death, privately published, Bareilly, ca. 1927 (contains 2 report of the case of the author’s own
son and six other cases occurring in other families which he investigated) ; R. B. S. Sunderial.
“Cas apparents de réminiscences de vies antérieures.” Revue Métapsychique, July-August, 1924,

L St..evemon. “Criteria for the Ideal Case Bearing on Reincarnation.” Indisn Journel of
Parapsychology, Vol. 2, 1960, 149-155.
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1. Case of Prakash

In 1961 I spent two days studying the case with Sri H. N. Banerjee assisting
me as interpreter. In 1964 I rechecked the case, spending another two days
interviewing previous and new informants. During the main interviews in
1964 conducted in Kosi Kalan and Chhatta, Dr. Jamuna Prasad acted as
chief interpreter and Sri Chandra Prakash as assistant interpreter. In one
interview in New Delhi, Sri Inder Datt acted as interpreter.

2. Case of Jasbir

In 1961 I spent a day investigating this case with Sri H. N. Banerjee acting
as my interpreter. In 1964 I rechecked the case, spending three days and a
half on it. On this occasion Dr. Jamuna Prasad acted as chief interpreter,
with Sri R. S. Lal assisting as a second interpreter and note-taker.

8. Case of Sukla

Professor P. Pal investigated this case extensively in 1g6o. I spent two days
investigating it in 1961. On the first day, an Indian government tourist
guide, Sri S. K. Daw, acted as interpreter for me. On the second day, Pro-
fessor Pal joined me and acted as interpreter. Professor Pal has continued to
keep in touch with the case, and has kindly sent me additional information
about some of its details.

4. Case of Swarnlata

In 1961 I spent four days investigating this case. For most of the interviews
I needed no interpreters as the main witnesses spoke English well. In the
case of a few witnesses, Sri M. L. Mishra, father of Swarnlata, acted as in-
terpreter. Professor P. Pal studied the case in 1963 and has kindly placed
his extensive notes at my disposal.

5. Case of Ravi Shankar

My information on this case was first developed in 1961 during a visit to
Professor B. L. Atreya in Benares. Professor Atreya had not interrogated the
people concerned in the case at first hand, but he had collected written
affidavits through correspondence with a considerable number of witnesses
(listed below in the report on the case) . Dr. Jamuna Prasad and Sri R. S.
Lal (with Sri H. N. Banerjee) spent a day investigating the case at first
hand in 1962. Sri Lal has kindly placed his notes of the interviews then con-
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ducted at my disposal. Afterwards I corresponded directly with the father
of the deceased boy with regard to certain details of the case. In 1964 1
investigated the case at first hand, spending a day and a half on its study.
Sri Ram Deo acted as chief interpreter, with Sri S. K. Singh assisting.

6. Case of Mallika

The case was investigated in 19g60-61 by Mme Robert Gaebelé, who lived
in Pondicherry and was in frequent touch with the people concerned in the
case. I spent a day in Pondicherry in 1961, half of it devoted to a study of
this case, for which there were few witnesses. I spoke French with Mme
Gaebelé¢ and with one of the other witnesses. This witness interpreted for a
Tamil-speaking witness who could not speak French or English.

4. Case of Parmod

For this case I have available some written testimony lent me by Professor
Atreya, some of which Sri Subash Mukherjee translated. In 1961, his brother,
Sri Sudhir Mukherjee, acted as interpreter for me during my study of the
case on which I then spent two days. In 1962, Sri Subash Mukherjee col-
lected further testimony from some of the witnesses of the cases which he
kindly translated for me. In 1964, I spent a day and a half on the case with
the assistance of Dr. Jamuna Prasad as chief interpreter and Sri Vishwa
Nath as assistant interpreter.

In addition to having two interpreters in the 1964 studies of the cases of
Jasbir, Ravi Shankar, Prakash, and Parmod, I was, as already mentioned,
fortunate in having the collaboration of Mr. Francis Story, who had ac-
companied me during my investigation of cases in Ceylon in 1961. Mr. Story
critically observed the witnesses and interpreters (as well as myself) and
sometimes directed the questioning to neglected important topics. During
the interviews I took notes in English as the translations were made and the
assistant interpreter took notes in Hindi. Afterwards we compared our notes
and thoroughly discussed the details of the case, including any detected
discrepancies which had occurred. This procedure enabled us to check fur-
ther the doubtful or important points before leaving the area.

Mr. Story and Dr. Jamuna Prasad have reviewed my reports of the four
cases which they assisted me in 1964.

Case Reports
The Case of Prakash

Summary of the Case and its Investigation. In April, 1950, a boy of ten
named Nirmal, son of Sri Bholanath Jain, died of smallpox in his parents’
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home in Kosi Kalan, a town in the District of Mathura, Uttar Pradesh. On
the day of his death he had been delirious and irritable. He said twice to
his mother: “You are not my mother. You are a Jatni. I will go to my
mother.” As he said this he pointed in the direction of Mathura and another
smaller town in the same direction called Chhatta, but he did not mention
either town by name. (Chhatta lies six miles away from Kosi Kalan on the
road from Kosi Kalan to Mathura.) Shortly after making these strange re-
marks, he died.

In August, 1951, a son was born to the wife of Sri Brijlal Varshnay in
Chhatta whom they named Prakash. As an infant Prakash was noted to cry
much more than other children, but otherwise he showed no unusual be-
havior until the age of about four and a half. At that time he began waking
up in the middle of the night and running out of the house to the street.
When stopped, he would say he “belonged in” Kosi Kalan, that his name
was Nirmal, and that he wanted to go to his old home. He said his father
was Bholanath. He woke up and started to run away like this four or five
nights in a row and then somewhat less frequently, but continuing to do so
for a month altogether. He importuned his family to take him to Kosi Kalan
so strongly that one day in 1956 (in the hope of quieting him) his paternal
uncle took him on a bus going away from Kosi Kalan, i.e., in the direction
of Mathura. Prakash, however, immediately pointed out the error and cried
to go to Kosi Kalan. His uncle then put him in the correct bus and took him
to Kosi Kalan. He went to the shop of Sri Bholanath Jain, but did not
recognize Sri Jain’s shop, perhaps because the shop was closed at the time
due to Sri Jain’s absence. And for this reason also he did not meet the Jain
family during that visit. The Jain family did learn, however, of his visit to
Kosi Kalan.

At this time, in 1956, when he was about five years old, Prakash’s apparent
memories of life as Nirmal were extremely vivid. He recalled the names of
Nirmal’s relatives and friends which on his second visit to Kosi Kalan five
years later he no longer remembered. After returning from Kosi Kalan the
first time, he continued to trouble his family with his desire to return there.
They adopted various measures in an effort to make him forget about
Nirmal and Kosi Kalan. These included turning him counter-clockwise on
a potter’s wheel, supposedly to impair memory, and eventually they beat
him. After some time he seemed to forget, or at least no longer spoke openly
of his wish to return to Kosi Kalan.

In the spring of 1961, one of Sri Bholanath Jain's younger sons, Jagdish
(older brother of Nirmal), lost by death one of his sons, a boy of three and
a half. Sri Jagdish Jain shortly afterwards moved back to Kosi Kalan from
Delhi, where he had been living. In Kosi Kalan he heard about the boy in
Chhatta who said his name was Nirmal and that he was the son of Bholanath
Jain. In the early summer of 1961, Sri Bholanath Jain was in Chhatta on
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business with his daughter Memo. There he met Prakash, who recognized
him as his “father.” Prakash also partially recognized Memo, mistaking her
for another sister of Nirmal named Vimla. He begged Sri Bholanath Jain to
take him to Kosi Kalan. He went down to the bus station as Sri Jain and
Memo were leaving and pleaded to go with them. Some days later, Nirmal's
mother, older sister Tara, and brother Devendra visited Prakash in Chhatta.
Prakash wept with joy when he saw Nirmal's older sister Tara. He begged
his father to take him to Kosi Kalan. The Jain family persuaded Prakash’s
parents to consent to his visiting Kosi Kalan again. Prakash led the way
from the bus station to the home of the Jains in Kosi Kalan. Arrived there,
he hesitated at the entrance, which had been radically altered since the
death of Nirmal. At the house, Prakash recognized Nirmal’s other brother,
two aunts, and some neighbors, as well as various parts of the house where
Nirmal had lived and died.

Nirmal’s family became convinced that he had been reborn as Prakash.
Unfortunately, the second visit to Kosi Kalan and the meeting with mem-
bers of the Jain family thoroughly re-activated Prakash’s longing to go to
Kosi Kalan. He again began running away from home and his father again
beat him to make him forget this idea, or at least its execution.

I was fortunately able to investigate this case first in July, 1961, within
three weeks of Prakash’s second visit to Kosi Kalan, when the events still
remained fresh in the minds of the informants. Feelings in both families
still ran high. Some members of the Varshnay family conceived the idea that
the Jain family wished to take Prakash for permanent adoption. On my
first visit to the two towns, Sri Jagdish Jain from Kosi Kalan accompanied
me as a guide to the Varshnay family in Chhatta. But his presence in my
party identified us with the Jain family and aroused considerable animosity
against us in Chhatta. On this occasion, when Prakash first saw Sri Jagdish
Jain, he smiled with pleasure and enjoyed being carried through the streets
by Jagdish to his home. (Still a smallish boy, he could be easily carried.)
But after questioning the adults of the Varshnay family, when I turned to
talk with Prakash, I found him strangely uncommunicative. I suspected his
father had instructed him to tell us nothing and the next day when I re-
turned for a second conference with Sri Varshnay he confirmed this in-
ference.

In 1964, the Varshnay family received me much more cordially, perhaps
partly because I was familiar to them and partly because the strong emotions
connected with Prakash’s earlier threats to run away had partially abated.
The family opened itself much more to my inquiries and I was able to
listen to the testimony of Prakash’s mother, whom I had not interviewed in
1961. In 1964, however, I did not have an opportunity of seeing the behavior
of Prakash and his family in the presence of members of the Jain family as
I had in 1961.
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Relevant Facts of Geography and Possible Normal Means of Communica-
tion Between the Two Families. Kosi Kalan and Chhatta are towns about
six miles apart, both on the main road between Delhi and Mathura. Chhatta
(approximate population 9,000) is the administrative center of the area,
but Kosi Kalan (approximate population 15,000) is the commercial center.
Both the Jain family and the Varshnay family had often been in each other’s
town, but the members of each family denied having any previous ac-
quaintance with the other family or knowledge of it prior to the first visit
in 1956 of Prakash to Kosi Kalan. And as already mentioned, the families
did not actually meet on that occasion. Sri Varshnay assured me that Pra-
kash had never been out of Chhatta prior to the first visit to Kosi Kalan in
1956. I learned also that Nirmal during his life had only once visited Chhatta
and on this occasion only passed through when he went to Mathura on a
sightseeing trip. The Jain and Varshnay families are of slightly different
subcastes and this would make more unlikely their having acquaintanceship
or mutual friends.

Persons Interviewed During the Investigation.® In Kosi Kalan I interviewed:

Sri * Bholanath Jain, father of the deceased Nirmal (Interviewed only
in 1961. Deceased in 1963.)

Srimati Parmeshwari Jain, mother of Nirmal

Memo, younger sister of Nirmal

Sri Jagdish Jain, older brother of Nirmal

Devendra, younger brother of Nirmal

Sri Ramesh Jain, neighbor of the family of Sri Bholanath Jain

Sri Basantlal Chaudhari, ex-mayor of Kosi Kalan

Sri Chandra Bhan, neighbor of the family of Sri Bholanath Jain

Sri Jaswant Singh

Sri Chiranji Lal, brother of Sri Basantlal Chaudhari, businessman of
Kosi Kalan

Sri Tek Chand, businessman of Kosi Kalan

Testimony was obtained from Sri Harbans Lal of Kosi Kalan in an in-
terview with him conducted (December, 1964) by Sri Chandra Prakash,
District Psychologist of Agra.

8 Western readers may note that women, e.g., the mothers of the subjects, who might be ex-
pected to know what they say at an early age, often play a minor part in the testimony of these
cases. In India and Ceylon, however, it is often difficult to interview women who are unused to
the society of men outside their families. Accordingly, I have often had to rely on the evidence
of male members of the families, although whenever possible 1 also interviewed the women
members.

9“Sri” is an honorific title for adult men in India, roughly equivalent to “Mr.” “Srimati” for
married women corresponds to “Mrs.” Unmarried girls and women are called “Kumari” and
boys are called “Kumar.”
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In Chhatta I interviewed:

Sri Brijlal Varshnay, father of Prakash

Srimati Brijlal (Shanti Devi) Varshnay, mother of Prakash

Sri Ghan Shyam Das Varshnay, older brother of Sri Brijlal Varshnay
Prakash, son of Sri Brijlal Varshnay

In Delhi I interviewed:

Srimati Tara, wife of Sri Daya Chand Jain and older sister of Nirmal
(Interviewed only in 1961.)
Srimati Omvati Devi, older married sister of Prakash

All the above informants were interviewed in 1964 except as indicated,
and many were also interviewed in 1961.

Statements and Recognitions Made by Prakash. In the tabulation below I
give a summary of the statements and recognitions Prakash made with
regard to his claim to be Nirmal reborn. Although I have indicated some of
the relationships of the various informants in the tabulation, readers should
refer to the list of informants and to the summary of the case already given
when reading this tabulation and also the ones I shall give later for other
cases.

Of the foregoing items, 1-8 occurred before any attempts at verification.
Items 912 occurred on the occasion of the first visits by Nirmal’s family to
Chhatta in 1961. Items 13-34 occurred on the occasion of Prakash’s second
visit to Kosi Kalan a few weeks later.

Relevant Reports and Observations of the Behavior of the People Con-
cerned. Prakash had a strong identification with the supposed previous
personality of Nirmal; indeed, a stronger identification with a previous per-
sonality than has occurred in most of the other Indian cases I have studied.
The Varshnay family testified vividly to this identification which seriously
bothered them, especially Prakash’s efforts to run away to Kosi Kalan.
Prakash insisted on being called Nirmal and sometimes would not respond
when called Prakash. He told his mother she was not his mother and com-
plained about the mediocrity of the house they lived in. He talked of “his
father’s” shops, his iron safe, and the members of the previous family. Often
he would weep abundantly and go without food during the period of his
pleadings to go to Kosi Kalan. One day Prakash took a large nail and started
off in the direction of Kosi Kalan. Members of the family went in search of
him and found him half a mile away, in the direction of Kosi Kalan. When
asked what the nail was, Prakash replied: “This is the key of my iron safe.”

Similarly, the Jain family also noted this strong identification in Prakash’s



¥

14 03 £33 UMO $Tq ILM Iyes o Uy
RMeIp v peq Aweg 7 jo >qoaq Py

‘supg Surpnpu; ‘SpuTpIWm [euld
30§ 2101 ® pey aref Qruroyg US

"om) pue sdogs omy
Jo pasodsip Aprurey ursf o ‘TN
JO [ITIP AP 1JE JWHHWOS
<sdoygs om) pue ‘Krauoners
PIOs £33 339YM 1018 HTPUEIIIW
resaua8 suo ‘doys op auo ‘APuwreu
‘sdoys .moj pey Lqrerey uref aur

* (exynd) Puq Jo sem uerey woy
Apyurey uref o Jo 1ep searIyM
*(eppey) s[rem pnum jo sem EnEqYD) Uy
Ayrorey Keuyerep oy jo asnoy L

sueow euou Lq dn payrd

&ppesa uonewmioyul WAL 3q 03
&p1if 0u seM WY TR 08 ‘PIP [PTANIN
dwWn Iy Inoqe pAHp pey urereN

Sjuowwo?n)

uref ysipSe[

uref meueioyy

uref ysipSe[

“eneyqy) pue
130 01 NIISTA UO J[sm
PIYLIdA $0URGIP YL

uref ystpSe[
[ewnN Jo 123818

1p[o ‘uref puey) ere],

ure[ Qeuejoyg

sy jo

19q01q 19pjo ‘uref ystpSef

[SWIN

jo 9qie; ‘ure[ qeueoyg

ruonoIYieI4

keuprep peflug

(&gyoxej &euvyerep £q pauon
-uawm jou) ure[ peusjoug

&euprep 1aq nueys

Keugsrep 143q nueys

(£qyomey Keungszep
pauopudw 10u) ure( ystpef

keaysrep rerfug
1A9(Q NeAWQ

keuyurep reffug
19Q neAwQ

greyeId JO Iayiour
‘keuysrep 113Qq Nueyg
yseyeid Jo
121818 13PI0 ‘13 NEAWO
gsexelq jo 1ayie}
‘keuysre reffug

¢ Siuowsofur

ysoyosd £q apopy suornuSoray puv sjuswavis jo Kowwng
NOLLVIN®V],

*y%s uouy ue pey 9H g

STy plos
wepey 130 UY QY STH 4

‘doys ssrpueprow

re2aua8 v pue ‘doys qiop ©
‘doys ures3 v Jurpnpuy
sdoys .moj pey s2qiv) BIH '9

‘snoy  wppey,, wasad
0) wenuod ut ,wypnd, sem

ue[ey 1oy ul dnoy sy 4

‘weqey WOY Ul UrerEN
put ‘yowey ‘pury) WL
PaT® s10qydiou peq oH ¥
‘»IC
POIT® 123818 ® pey 9H

qeueioyg
29I[®> oM 19Y STH 3

‘ue[E) WOY UI PIALf Y
PpUE [SWIIN SeM WEU ST °1

way



11

*kyyreucesad snopasad s 103 epdordde 30 1331100 Suraq se paguIsa 313 (qns

3y 4q apem suopjuSooas pus syudmAN IS Y ‘Arenuco 3y 03 patou Ajreogpads ssaqu) ‘TeEAEm Liojeuridxs JO UOHTWIOJUY Y0 IWOS SUIIUOD OF[E UWIN|0O
SIYL "UmN{o0 puURY-1ySK I U Sjusww0) JIPUN SINITW XY UO UONEWIOjuf Papnpuj Iavy | ‘pazyuBooas aq 03 uosiad o sureu 03 msanbas L duys 30 3nd
suopsonb Suipes] a1am a1y 1ayIagM pue quasard suonad 150 ‘ssoumsmnaad Supnpuy ‘uonuBooas A Jo STV AP In0qe W{qns I Lq parjuBosas sem
oym uos1ad ¥ payse aawy | ‘9fqissod 143Uy *ASeINIOE [F POYLIIA INT[ 10 PILINIO I JWR AP IE 1DILICO FeM UonTuSe0I I e Mauy 12 (uopjuBosas
S JO s8WIA & Jsmiy skem(e Aj1esu) uopruBooal 3Y) 10§ JueULIOju) 3 seMm Oym Uosiad @ DUTS YUT[Q UWNIOD uoHYLI4 M P3| A[TEnsm Iawy | suop
-juSooaz Supp up “Lipeuossad snojaaad sy o3 paeSaz qua PIP 10 pies 193{qns Iy IeYA Jo Lowindow @ SulkjLIsA UCHIVULION) J0) SIUEULIOJUT A KISF] UWN[0O
uoyDIYpa 4 AL ‘3311 snojad 3 0) PAIE[aI PrEs 10 PP 1IQNS IYI JEYM JO SIMIWM I NSY UWNIO syuvwOfu] S ‘Suopemqe) Surpascons pue sy Ul ¢

Ul ysexyerq paNsiA ‘eIpuaaa(] pue ere],
yum Suope ‘Uemysoulred NeWLS UIYM

193518 F[WIA,, ‘ples pue puey o £q
owdjy 1003 yseyeld uodnasay L ,, 19Y101
anoKk st 9H,, :pres pue 19y 03 pauan} F.«.w

pieuEjoyq WS ‘Ipe} (sreuinN pue)
19y paziudodar pey yseyeid inje ey
$961 ur pagnsat J#IIY OWI ‘OWIN 01
paanponut sem ysexeid moy o3 predaz
yum Luourpisal 3y ut 1n0o sapuedanng
"PIIp [EULIIN UYM UIq pey e[ulr) st 23e
JWes Y NOQE JWN ILY] 1T SEM OWIJN
e e 0 anp K[qussod uomsnjuo) patp
JEULIN UIYM WIOQ UI3q 10U pey Owdjy

s1y3 op prp 3y

e 2a18e nUNKdE Iy INq 1IPY 814,
paziuBooar yseyeid UIYM UOISEINO Y1
0 se Luownsal Y ui LH>uedarstp swos
$1 I, TNTYYD UT PAINIDO SIY ],

‘9Jes A ul IIMEIP s1q 03 K3 3 sem
PIes 3 (PIYM [Teu ® wiy s 1gdnoiq
yreqelg uerey 03 AmIA 917 Jo Suo
uo e pres ure| ysmpSef pg ‘somerp

121818 Ia0UE
JO JWeu 133100 T[UNA InG
‘QUIeu $,0WIP 0 $® 3LI00U]

[emIN Jo QoW
‘uyef LremysImLIRg

uref omapy

uref oW
upef qrevejoyq

[ewmny jo
ous 18unof ‘uref omapy

uref Qeuejoyq

‘Rqom

8wy jo uopyuSoosy ‘st
“TeWIIN JO 18IS pue
19yi01q ‘ere ], pue ystpSe[
noqe OWIN PIYSY ‘11

"B[UWITA $E ‘[EULIIN JO INSE
‘omay Jo uoniuSoody -ot

“1qie] S, §¢ [SULIN
Jo 19yaej Jo uoniudoadry 6

(panunuco) -g



9%

o 8,femnN
Suump u3aq pey 3 I9YM JO IPIS U0 03
kiqeaspruco paverdsip sem Apurey o 4q
Potn ANOY P 03 BULIIUI UTEW Y3 Ieq
08 “(EIP $,[SULIN DU puAN[E A[payew

UIq pey N0y P 0} IdUENUD YL

¥g61 jo Luowpsa siy ut ‘Aired o jJo
1quaw ® osfe ‘keuysiep [efug WS PP
og ‘kem o pI| pey yseyeid ey paAdl|
-5q JUIAD Y1 IANJE $YPM MI) © ‘196t ut
uref wiey newug “lured o Jukuedwoo
-oe sem (epud [EUIN JO 19YI01q
Y 1wy spuncid Y1 uo Kem I pI|
pey ey PITuIp ‘9IN0L SIY U0
wy patuedmoode oym 13sHs s, yseyeld
‘na@ peawQ hewus ‘vgr uy “uny

01 swny Suoam BunsafSns Aq yseyerg
peasiut 03 patn utef wie], peWUS SUINY
ueWw M W j[ey ® Inoqe uesiq

JEIPUINQ
13yqi01q 128unok Apy,, :ptes pue

LAWY mouy nok oQ,, :pIyse sem yseyelq
“frunurwoo 3 ur umouy sem Loq

1Q Piya &q dureu a3 ospe Inq ‘Aqrurey
a uy aureu 13d ¥ sem , wIpUARNI(,,
‘eneyqyD ut ed Yooy uonulodas sty y,

‘umoys Surdasm jo
uonowms eudordde pue usal8 sweN

(s1oqouw K s SIQL,,

e g S Suneorpu ‘pres pue

1dom ‘def se1e], uo es 3y EnEyy)
SIuIWwWo)

uref wipuasdq

Keuyuiep relug
uref puey) ere

uref wrpuassq

TSWIIN JO Japoliq
28unok ‘ure[ wipuasaq

upef puey) wrey, ure[ puey) el

uosIvIY1s24 siuvussofur

“Aqraxe; uref jo asnoy
0} UENUD e UONEIIH ‘9T

uref

Qeugioyg Lg Jo snoy 03
gone®s snq woij Inos Juo,

Kem 3 Jo uwonuBoday ‘4t

‘TewxN Jo 1aqi01q J8unok
“®IPUIAI( JO uon g 1

‘194 Mes
Y uayMm Jureu £q ere] 1188
2PP sreuIN pIeD $1

(ponunuoo) -zt
way



Lz

JO UONEd0] 3123100 Y1 IA13 pIp Inq ueyg
eipuey) ug azyusooal 10u pip yseyeid
‘ure[ ysip3e[ ug 03 Surpioooy ‘sweu sty
aa13 jou prp inq ,‘doys a3 jo s10quSiou
ano jo,, 3uo se uny paziudedas yseyeld
‘Jisuny ueyq espuey) us o) Surpiooy

%961 ur 133%] pIp 1 uIyMm osre pue ‘1961
UL 3 PASIA ysexerd UIYM uerey 150y Ut
3q 0y pauaddey ure[ ysourey ug ‘doys
s A utef ysourey ug aer
-osse 01 uwpey IS0Y JO JUIPISAL JUALIND
Lue 103 3MOYIP 3q p[nom 3t snyJ ‘Keme
Jej umol e ‘ueiseivy ‘Tpung utl Jwn
sy Jo sow juads 19a0310m pue doys
sy pausia ApremBax jou pey saeak swos
103 nq ‘dogs uref yp soddo somye
doys rews s1q paumo s ure[ yrowey
ug ¥gbt uj 5o Jo Juosy ur doys
Trews e st doys sty :pardas ay ,edoys
SIY ST UIYM,, PIYSE UM , [owEy,,
:pandas yseyeag o34 st oym,, ysey
Ppayse pue ysawey 01 pautod ure
eueioqqg U "%noy ure| o) e yseyelq
338 03 JuIM s10qy3iau jo dnoi8 vy

“19%e] eneyyD) 03
ju3m Ajuo 3y Jeyy pue ueey 150y Ul wIy
poziuooas yreyesq pawisuy (uepey oy
U $3552UIIM 1310 pueE) Y Inq ‘yseyelry
4q o..oM.. pantulooaz ulaq pue eneyyd
03 Afted Jwod pey ..Lw ysipSe[ ug

e paras Apusissuco Apruey Aeuysrep
AP JO LQUIDW [FEIP SIY PAIIQUIAWU
j0u pey 3y 1961 ul Ing ‘oureu (s,ynpSef)
1y Jaed ospe ysexeiq ey pres uref[
ﬁﬂﬁ%ﬁ. uf ,’yo1q Am st sIq 1,
ikes Aq (asmoy ure( o 1v) suossad jo
pmon v up ysiple[ poztuosar yewyerg

ure[ ysiple(
uwyq eipuey)

uref gerpSe(
uref yowey

upef ystpSef

‘weyq expueyy) ug jo doys
3O uonedo] jo adpajmouy 6t

q ,,'$1N0 JO juoyy
uy,, doys [rews © uex oym
1oqy3iau se =§n§

us Jo uopyuBoody gt

xprpSef 36 wonyudoosn] -Li



% Jped, [PWIN Win pakerd pey

1peq “3ard 9q (1pe() swreu ¥OYM Mef-ur
-zqiom s,feY Huey) Inoqe zmm_xa PP
yseyRld ‘19AIMOH ,June,, se Kjuo pay
-uapt ose Inq dJureu £q parTusodar 0N

dweu
£q pafre 10u ¢, une,, se paziulodroy

"08 YUI 10U PIp 19N¥] Y Inq ‘puey)
YL US pozrulosa: ospe pey yseyeid ey
paves ure[ ysipSe[ ug -remnN jo yesp

a1 a1039q Suo[ 10u 11renb ooue 03
dogs s1q pasow pey 3y Inq ‘dogs s,ure(

reuejoyg g 01 Jupelpe Ajzouioy sem

dops spuey) o1 us , nyaL jo doys
a1 sem doys ano 01 Judelpy,, :puey)
PL Us Jo vuad > uy pres Peyeid

-1 soveyound spew pey [eunN pue
aaey pIp A1auu0} Inq ‘Sunsam s jo
Jwmn 3y e ssounnqg £190018 rreax € pey
138uof ou pey m_..zuﬁwz:m -doys siy wouy
inog pue ‘odu °. asegand o) pasn
Y pres yseyeld pue wiy paziudodar 3y

moy gseyeid payse uayp e Huenyy ug
“(o15) ,urexejoyg jo uos o wre | ‘fluexy)
aIw nox,, :pres yseyeid , 0T | oym
mouy nok o(q,, :pres uda (e Hueayy ug
‘Ses Y oYM Mauy Y Ji se uerryn
ug pareauad Asnosuriuods yseyeld

‘uoniudooax s,ysexerd Jo W Y1 e
PSIpP pPeY ‘il pouMO pey Ooym ‘uteleN Ing
‘dogs uref urew a1 sesu sem doys sryy.

sdoys suref sy jo auo 01 Juelpe
sem doys s,ueyg expuey) ug “doys siy
SIuWWO0Y)

ure[ omapy

uref omapg
ure[ weMyssmIeg

ure[ ystpSe[
uerey 1soy
jo uewssoupnq ‘pueyd WL

ueey oYy jo
uemssounnq ‘rey ifueayy

ure( ysiple[

%0nDIYu 4 sjuvuofuy

‘June s,fewN
“lueary) jo uonrulodssy ‘bz
2une s ,reauIN
“ewey) jo uoniuloddy °‘§3

‘puey) YL US jo doys o
Jo uonwo[ jo aBpamouy ‘3%

‘uonedndd0 81q jo

Jusmess pue re Huery)
ug Jo uoniuBoddy ‘13

“ureIEN Ipu() §ewIIN jo
doys a1 jo uont Yy ‘o8

(panunuoo) -6t
way



«Ioqiepuesl
Aw 03 sBuopaq sy L, :pres yreyerg
SPUOWIEIP JO ULy Y1 UMOYS UIYM

‘8 W31 10j IUIWWOD 39§

“fouedanerp a1q

-meod 3 105 3unocoe Lew uonepuen ur

YIgs ® 08, 3OT[q,, ULIW 0) SIWNIWOS puE

«HEP,, UEIW 03 PNTSUTL) $IWIIIWOS $1

oo, gﬂ uL ...m.u.u. n_..ohn
«Pelq,, T M

g.oﬂv_:oo aﬁ .—-__uua.vca.n-

o JULNT] Q3

PN | JISYM 5] ST ], ‘PIES pue 1IuI00
® 03 puuiod yseyeig ‘snoy ure( aq
JOOI1 3} uQ ‘sIuLIE] FE $ANOY NS
JO $j001 3@ wM BAIPMYD “EREYY) Ul
$36N0Y L[[ews JO J0U Inq ‘ue[ey I*oY Ul
sxnoy £103s-0M3 JO aInjed) dnsLIADErEY)

3

‘PIIP Y 0)9q
mf ssarenb Surdsaps rensn sry wouy

WOOI S OJU} PAACW UIIQ Pey [emLIN

‘pouonusm

uosnad o i drguoneas s sayeads o
3QLORP APwinooe J0u $30p pasn prom
I UIYM UIAI ‘IO YOrS INOqR pue 01
u&ﬁaamﬂﬂﬂmﬂogggﬂnu
¢ Supueow Jwew rersual v Ljenioe

ure( yreuwioqg

ure[ ypeusjoyg

ure[ weMysomreg

ure[ qeueong

upe[ qeuvioqy

uref yuipSef
uref quipde[

ure[ qurpSef
ure[ qeurjoyg

ute[ ysplef
uref qeuejoyg

uref yerpSe[
ure[ meusjoyg

ure( yurpde[
uref \peueioyg

“RQegpueld s feaLiN
03 8u13uojaq se spuourerp jo
urey e jJo uoniudoody -of

*oyes Ajyurej Y3 Ul Jamesp
s,ranN jo uonruSoody 63

-ei8y woay
ganolq uRq pey PYM
Juow Suidasy 105 x0q

UIPOOM YOE[q B SeM I
pres doys uref o Iy ‘g8

‘asnoy uref jo joo:r uo
ssurne] jo uoniudoddy Ls

‘snoy uref o

Uy pI1p pey [PwIN Alagm
wook Jo uopiudoddy ‘9%

" .8.55“_““»«5
Ut 3daps pey [ewt
woos jo uoppuBoody §x

(ponunucm) -¥s



*Aprurey ure[ oy Jo sassaunm

Aq pauonusuw 10u WA ,,'10100p Ay st
SH., :PIes 3y ‘wWiy Mes yseyeld udym
pue asnoy uref I 01 Jwed uew Sy

“bgb1

‘39qu3cA(q UI MItAInul ue Suunp ‘eily
siBojoyhsd LM ‘geyeid wpuey)
us £q [eT sueqiey ug woy paure

Q0 JUAWNEI UIMNLM PUE UOHBULIOY
-uf . A3uom 3133]00 03 JW0O 03 paAsn Y
‘34, p1es yseyrid Wiy mouy nok oQ,,
:pies pue paon ¢ ut Surpuess ey sueq
ey ps o) pawurod uref yeuejoyq ug

Ry AR Eﬂ_s_.s:_.gz
TP yua Leid 03 pasn |, :pres yseyelg

‘remtN 01 paduopaq pey Ppiym

Surqiop 19Y10 WO puk $IIYSIIPUN OM]

paasssaid pey Arruey uref 3y ey Ul
SJUIWWo)

keuysrep rejlug

[e] sueqrey

ure[ Uemysomreq

uref ysrpSe[

w0012 4 suvumofur

...im
uref o jo ..oum%

*10133[[00 XT3 s sueqicH
ug jo uony Y §6

‘asnoy utef ap ur WO
ews ¢ jo uontudoody ‘3§

‘SUIYRIIpUN oM} pey JH ‘1§
waly



Seven Cases in India st

tears when he was with them and in his pleadings with Sri Bholanath Jain
to take him back to Kosi Kalan. After 1961 the animosity between the two
families, aroused by fears of the Varshnay family that the Jain family might
somehow adopt Prakash, gradually diminished. Relations improved and the
two families exchanged gifts. The Varshnays then permitted some visiting
by Prakash to the Jain family in Kosi Kalan. In 1964 they thought that Pra-
kash had stopped visiting Kosi Kalan, but I learned there that he had con-
tinued visits surreptitiously. He would slip away from school and come by
himself on a bus. He was fully accepted and welcomed in the Jain family on
his visits to Kosi Kalan.

I observed the joy in Prakash’s face when he saw Jagdish, Nirmal’s older
brother, on the occasion of my visit to Chhatta in 1961, and the change in
him when he became taciturn after his father warned him against talking
with us. And 1 saw also the strong emotions of the Varshnay family with
regard to the suspicions, especially on the part of Prakash’s grandmother,
that I was promoting the adoption of Prakash by the Jain family. This lady
even proposed that the villagers should beat up my party because of our
supposed alliance with the Jain family in the matter of the transfer of
Prakash to them. The Jain family also described the antagonism of the
Varshnay family to the visits between the families. The Varshnay family
resisted verification all along and only yielded finally to quiet the pleadings
of Prakash. The Jain family for their part remained indifferent to verifica-
tion for five years after they first heard about Prakash’s claims on the oc-
casion of the first visit to Kosi Kalan in 1956. Their interest in meeting him
only revived in 1961 after an accidental meeting with Prakash in Chhatta.
All these behavioral features of the case, many of which I witnessed myself,
seem quite inconsistent with the hypothesis that either family arranged the
case as a hoax. So are the gaps in the information furnished by Prakash and
the occasional slips and inconsistencies of the informants which would, if
included to enhance the natural effect of a fraud, require a high degree of
acting and stage management beyond the skill of these people. More-
over, on my visits to Kosi Kalan large crowds of townsfolk surrounded my
party and quickly learned of our interest in the case. The whole case was
obviously a matter of public knowledge and public business. Anyone know-
ing of a hoax or even that the families had been acquainted earlier could
easily have come forward to tell of their suspicions, but none did. In 1964
I found no more evidence of direct communication between the two fam-
ilies prior to 1961 than 1 had found on my first visit.

Comments on the Evidence of Paranormal Knowledge on the Part of Pra-
kash. Setting aside for the moment the emotional elements in Prakash’s
behavior, we may ask ourselves about the likelihood that a boy of ten might
pick up through normal means the kind of information he showed both
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when the Jain family visited Chhatta and when he visited Kosi Kalan. One
can suppose that on the difficult way through the streets from the bus station
to the Jain home in Kosi Kalan the murmurs of the attendant crowd guided
him. We have no evidence of this, however. On the contrary, we have
testimony of attempts by his sister to mislead him. More difficult to explain
are Prakash’s correct recognitions of numerous members of the Jain family
and their neighbors, sometimes giving proper names as well as correct
relationships or other identification. Two of the persons recognized were
ladies in purdah.” Prakash, moreover, had information about the rooms of
the Jain house and their objects and uses. Further, he showed knowledge
of the house and of some shops accurate for the time of the life of Nirmal,
but out of date at the time of his visit to Kosi Kalan. Such items, and his
error in mistaking Memo (who had not been born when Nirmal died) for
Nirmal’s other sister Vimla, suggest previously acquired knowledge of past
events rather than recently acquired knowledge as the source of Prakash'’s
information about people and places in Kosi Kalan.

The Later Development of Prakash. 1 did not meet Prakash between
1964 and 1971. In November, 1971, I met him again in Aligarh, U.P.,, at the
home of his maternal uncle.

Prakash was then about twenty years old. He had continued in school up
to 1971, but as he failed the tenth class twice he dropped out of school and
moved (in the summer of 1971) from Chhatta to Aligarh where he was
living under the supervision of his maternal uncle, although not actually in
his uncle’s home. He was working as a salesman. Prakash has always im-
pressed me as an intelligent person and I believe, without being able to
document this conviction, that he was quite capable of completing secondary
school, but he had not received the encouragement that seems minimally
necessary to keep young persons of his age in school and applied to their
studies. His health was generally good. He had not, incidentally, had small-
Ppox, the disease from which Nirmal, the related previous personality of this
case, had died. (Smallpox is still widespread in India.) His mood seemed to
me a little downcast, or at least serious.

He said that he did not spontaneously think about the previous life any
longer, but only when questioned or when he had some particular reason
for being reminded of it. (A visit to Kosi Kalan would naturally be one
such stimulus.) He said he still remembered what he had previously recalled
about the previous life. In short, he claimed that his memories of the pre-

19 Women practicing purdah are only scen by their husbands, children, and close female rela-
tives. They are hidden from the public gaze, either by domestic seclusion or, it they do go out
of the house, by veils. Their features are therefore unknown to strangers and the recognition of
these virtually impossible for persons outside the immediate family.
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vious life had not faded. I questioned him a little about various names
related to Nirmal and he gave correct answers. He did not remember the
name of Nirmal’s mother, but her name had not figured in his memories as
a small child (see Tabulation above). The correctness of Prakash’s an-
swers, however, did not offer support for his statement that his original
memories had not faded because he had continued to visit Kosi Kalan quite
frequently. In fact, he said he went to Kosi Kalan about once or twice a
month. Since he had moved to Aligarh, four months earlier, he had gone to
Kosi Kalan each time he had returned to Chhatta to visit his family. Nir-
mal’s parents had both died and Prakash went to Kosi Kalan mainly to
visit Jagdish Jain, Nirmal’s older brother, who continued in business there.
Prakash had been to visit him just two weeks before my meeting with him
at the time of the great Diwali festival, an important Hindu religious oc-
casion held every autumn. Such frequent visits to Kosi Kalan would cer-
tainly tend to keep alive Prakash’s memories, at least of the names of the
family members who would often be talked about, even if not actually met,
during these visits.

It occurred to me that perhaps Prakash’s visits to Kosi Kalan had inter-
fered with his studies at school. But this seemed unlikely because he said
he only spent two or three hours in Kosi Kalan each time when he visited
Nirmal’s family there.

I asked Prakash where, if he had the chance and the choice, he would like
to be reborn. He said he would not like to be reborn. (In the West such a
remark might be interpreted as indicative of a clinical depression accom-
panied by a wish to die; but in India the wish not to be reborn is almost
universal and indeed a positive aspiration of devout Hindus.) When I then
asked him whether, if he had to be reborn, he would prefer to be reborn in
Chhatta or Kosi Kalan, he said Chhatta. It is difficult to evaluate this re-
sponse since I put the question in the presence of Prakash’s maternal uncle
and it might have embarrassed him to say openly that he preferred the
family in Kosi Kalan to that in Chhatta. The reply may, however, indicate
Prakash’s true feelings. It will be recalled that Nirmal, as he was dying,
rather bluntly rejected his mother in Kosi Kalan and indicated that he was
going to be reborn to “my mother.” As he said this he gestured in the direc-
tion of Mathura and Chhatta (which lies between Kosi Kalan and Math-
ura) . There is no reason to doubt that Prakash was loved in his own family.
It is equally clear, however, that he felt and continued to feel in 1971 a
strong attachment to Nirmal’s family in Kosi Kalan. From the remarks and
attitudes of his uncle in Aligarh, including the fact that Prakash was not
actually living in the seemingly ample house of the uncle, I formed the
impression that perhaps Jagdish Jain was taking a more lively and affec-
tionate interest in Prakash as he passed from adolescence to independent
manhood than his own uncle was. If so, this could well account for Pra-
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kash’s continuing attachment to the family in Kosi Kalan apart from any
residues of affection derived from the previous life.

The Case of Jasbir

Summary of the Case and its Investigation. In most cases of the reincarna-
tion type, the previous personality had died some years before the birth of
the present personality. The interval varies, but averages, in Indian cases,
about five years. The present case has the unusual feature that the previous
personality with which the subject became identified did not die until about
three and a half years after the birth of the “physical body of the present
personality.” This central fact of the case needs to be remembered in read-
ing my report. I shall return to this point later in the General Discussion
when I shall also mention some other related cases.

In the spring of 1954, Jasbir, three-and-a-half year old son of Sri Girdhari
Lal Jat of Rasulpur, District Muzaffarnagar, Uttar Pradesh, was thought to
have died of smallpox. Jasbir’s father went to his brother and other men of
the village proposing that they assist him in burying his “dead” son.™ As it
was then late at night, they advised postponing burial until the morning.
Some few hours later Sri Girdhari Lal Jat happened to notice some stirring
in the body of his son which then gradually revived completely.* Some days
passed before the boy could speak again, and some weeks before he could
express himself clearly. When he recovered the ability to speak he showed a
remarkable transformation of behavior. He then stated that he was the son
of Shankar of Vehedi village and wished to go there. He would eat no food
at the home of the Jats on the grounds that he belonged to a higher caste,
being a Brahmin. This obstinate refusal to eat would surely have led to a
second death if a kindly Brahmin lady, a neighbor of Sri Girdhari Lal Jat,
had not undertaken to cook food for Jasbir in the Brahmin manner. This
she did for about a year and a half. Jasbir's father supplied the materials for
the food she prepared. But his family sometimes deceived Jasbir and gave
him food not prepared by the Brahmin lady. He discovered the deception
and this realization, together with pressure from his family, led him grad-
ually to abandon his rigid Brahmin dietary habits and join the rest of the
family in their regular meals. The period of resistance lasted under two
years altogether.

Jasbir began to communicate further details of “his” life and death in the
village of Vehedi. He particularly described how during a wedding pro-

11 Although adult bodies are cremated by Hindus in India, bodies of children under the age
of five are usually buried in pits. The bodies of all persons dying of infectious diseases such as
cholera and smallpox are not burned, but either buried or thrown in rivers.

1] jnquired of the villagers at Rasulpur about their methods of ascertaining when death had

occurred. They rely on the cessation of breathing, the opening of the jaw, and the cooling of
the body.
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cession from one village to another he had eaten some poisoned sweets and
alleged that 2 man to whom he had lent money had given him these sweets.
He had become giddy and had fallen off the chariot on which he was riding,
suffered a head injury, and died.

Jasbir’s father told me he tried to suppress information of Jasbir’s strange
claims and behavior in the village, but news of it leaked out. The special
cooking for Jasbir in the Brahmin style was naturally known to the other
Brahmins of the village and eventually (i.c., about three years later) came
to the attention of one of their group, Srimati Shyamo, a Brahmin native of
Rasulpur who had married a native of Vehedi, Sri Ravi Dutt Sukla. She on
rare occasions (at intervals of several years) returned to Rasulpur. On one
such trip in 1957 Jasbir recognized her as his “aunt.” * She reported the
incident to her husband’s family and to members of the Tyagi family in
Vehedi. The details of “his” death and other items narrated by Jasbir
corresponded closely with details of the life and death of a young man of
twenty-two, Sobha Ram, son of Sri Shankar Lal Tyagi of Vehedi. Sobha
Ram had died ™ in May, 1954 in a chariot accident as related by Jasbir and
in the manner described, although the Tyagi family knew nothing of any
alleged poisoning or any debt of money owed Sobha Ram before they heard
of Jasbir’s statements. Afterwards they entertained suspicions of poisoning.

Later Sri Ravi Dutt Sukla, husband of Srimati Shyamo, visited Rasulpur
and heard reports of Jasbir’s statements and met him. Then Sobha Ram'’s
father and other members of his family went there and Jasbir recognized
them and correctly placed them as to their relationships with Sobha Ram.

13 In India persons not related, but of the same village, may be addressed with titles of rela-
tionship. Thus an older female friend of the family could appropriately be called “aunt” famil-
farly by a younger person of the same village.

4 As few written records of births and deaths are kept in most Indian villages, it has not been
possible to ascertain accurately the interval between the death of Sobha Ram and the revival
from “death” and transformation of personality of Jasbir. A written record in the Tyagi family
of Vehedi fixed the death of Sobha Ram at 11:00 P.4., May 232, 1954. The diligence of Dr. L. P.
Mehrotra led to a further verification of this date with a small discrepancy. In 1972 Dr. Mehrotra
traced the family of the bride in Nirmana in whose wedding Sobha Ram had participated. They
had recorded the date of the wedding in the Register of Invitations as Friday, May 21, 1954.
Informants said that Sobha Ram had died on the third day of the wedding at 8:30 r.ad. This
would give the date of his death as May 23, not May 22 as recorded by his family. But I do not
think the date of Sobha Ram’s departure from the wedding was noted in writing by the bride’s
family, 50 for that we are relying on their memories. They were also not firsthand witnesses of
the exact time of death of Sobha Ram. There was no record of Sobha Ram'’s death at the hospital
in Vehedi because he had expired by the time he reached there and was not admitted. But the
near concordance of these independent records made by two families allows us to feel reasonably
certain that Sobha Ram died on May 22 or May 23, more probably, in my opinion, on the
former date.

Unfortunately, the Jat family had no corresponding written record of the date of the pre-
sumed death and transformation of Jasbir. The best testimony placed this event in April or May,
1954, but I could not obtain a more precise date or even agreement among all witnesses about
the month.
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A few weeks later, at the instigation of the manager of the sugar mill near
Vehedi, a villager from Vehedi, Sri Jaganath Prasad Sukla, brought Jasbir
to Vehedi where he put him down near the railway station and asked him
to lead the way to the Tyagi quadrangle.” This Jasbir did without difficulty.
Later Jasbir was taken to the home of Sri Ravi Dutt Sukla and from there
led the way (a different route) to the Tyagi home. He remained some days
in the village and demonstrated to the Tyagi family and other villagers a
detailed knowledge of the Tyagi family and its affairs. He enjoyed himself
greatly in Vehedi and returned to Rasulpur with great reluctance. After-
wards Jasbir continued to visit Vehedi from time to time, usually for sev-
eral weeks or more in the summer. He still wanted to live in Vehedi and
felt isolated and lonely in Rasulpur.

In the summer of 1961, I visited both Rasulpur and Vehedi and inter-
viewed thirteen witnesses of the case. I returned in 1964 and restudied the
case with new interpreters, interviewing most of the previous witnesses and
some new ones.

Relevant Facts of Geography and Possible Normal Means of Communica-
tion Between the Two Families. Rasulpur (population 1,500) is a small
village twelve miles southwest of the District town of Muzaffarnagar, Uttar
Pradesh. Vehedi (population 2,000) is another small village eight miles
north of Muzaffarnagar. Both villages lie off the main highways and are
accessible only by dirt roads. Members of each village would attend the
district town, but ordinarily would have no occasion to go to the other
village. Transportation for a distance of twenty miles is much restricted in
such villages. Caste differences between the two families concerned further
reduced the likelihood of contact. The members of each of the families
concerned in this case testified that they knew absolutely nothing of the
other family prior to the verification of Jasbir's statements. Indeed, they and
other villagers asserted that they had barely heard of the name of the
village of the other family. I was able to learn about only two people in
Vehedi who had been to Rasulpur before Jasbir's change of personality.
These were Sri Ravi Dutt Sukla and his wife Shyamo who, as already men-
tioned, came from Rasulpur. They were, it will be recalled, the first persons
of Vehedi to learn of Jasbir's transformation and claim to be Sobha Ram
reborn. 1 learned that although Shyamo came from Rasulpur, everyone in
her family (except for one member, a distant relative) had died. She
therefore rarely visited Rasulpur and had not in fact been there for five
years prior to the visit in 1957 when Jasbir recognized her. Jasbir’s trans-
formation had occurred three years before this visit, in 1954. Sri Ravi Dutt

15 In Indian villages and towns, families of means have, in addition to 2 home, a “quadrangie”

which consists of one or more sheltered rooms used as a gathering place and open living room
by male members of the family. The quadrangle may be some distance from the family home.
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Sukla’s visits to Rasulpur were even rarer than those of his wife and he also
had not visited Rasulpur for at least five years prior to 1957. I learned that
Sobha Ram had visited Nirmana from time to time, a village just three
miles north of Rasulpur where the Tyagis had relatives; and it was while
returning from Nirmana that he had fallen off his chariot and received his
fatal head injury. Since Nirmana lies near Rasulpur (much nearer than
Vehedi) it is altogether possible that some people of Rasulpur, visiting in
Nirmana, might have met Sobha Ram there; but I did not learn of any
such contacts.

In Rasulpur I was able to find only two men who had actually been to
Vehedi. One of them had lived in Vehedi many years previously and had
known Sobha Ram, but did not hear of his death until about four or five
months after it occurred and therefore well after Jasbir had begun to make
his claims to have been Sobha Ram. He had not heard of Jasbir’s change of
behavior at the time he first learned of Sobha Ram’s death. This informant
(Sri Niran Jan) had continued to visit Vehedi after returning to live in
Rasulpur at intervals of six to twenty-four months and he was a friend of
Sri Girdhari Lal Jat, Jasbir’s father. He denied ever having talked with the
Jat family about Sobha Ram.

Another elderly inhabitant of Rasulpur had visited Vehedi and heard of
Sobha Ram, but did not know him personally; he had not heard of Sobha
Ram's death until after Jasbir's change. Nor did he have any close contact
with Sobha Ram’s family.

The fateful wedding party attended by Sobha Ram and the accident on
the way back occurred nearer Muzaffarnager than Vehedi. But Sobha Ram
did not die until the party had returned to Vehedi a few hours later. There
is no reason to think that the news of his death (then considered entirely
accidental) would have spread into surrounding villages. The Jat family
and others of Rasulpur claimed to have known nothing of Sobha Ram until
Jasbir began to make his extraordinary statements.

Persons Interviewed During the Investigation. In Vehedi, the village of
Sobha Ram, I interviewed:

Sri Shankar Lal Tyagi, father of Sobha Ram

Sri Raghbir Singh Tyagi, uncle of Sobha Ram

Sri Santoshi Tyagi, uncle of Sobha Ram

Sri Mahendra Singh Tyagi, younger brother of Sobha Ram

Sri Surajmal Tyagi, younger brother of Sobha Ram

Sri Baleshwar Tyagi, son of Sobha Ram

In Rasulpur, the village of Jasbir, I interviewed:
Jasbir, son of Sri Girdhari Lal Jat
Sri Girdhari Lal Jat, father of Jasbir
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Srimati Rajkali, wife of Sri Girdhari Lal Jat, and mother of Jasbir

Sri Paltu Singh, brother of Sri Girdhari Lal Jat, and uncle of Jasbir

Sobha Singh, older brother of Jasbir

Sri Mahipal Singh, cousin of Jasbir

Angan Pal, cousin and playmate of Jasbir, son of Sri Paltu Singh

Sri Bhim Sen, villager, unrelated to Jat family, son of the Brahmin lady
who used to cook for Jasbir

Sri Ved Pal Varma Shastri, villager, unrelated to Jat family

Inder Pal, older brother of Jasbir

Sri Niran Jan

Sri Asha Ram, headman (village mayor) of Rasulpur

Sri Hridaya Ram, former headman of Rasulpur

In Muzaffarnagar, I interviewed:

Sri Ravi Dutt Sukla, formerly of Vehedi and widower of Srimati Shy-
amo, a native of Rasulpur

In Kudda, I interviewed:
Sri Jaganath Prasad Sukla, nephew of Sri Ravi Dutt Sukla

All the above were interviewed in 1964; many were also interviewed in
1961.

Sri R. S. Lal interviewed and obtained testimony from Sri Birbal Singh
Tyagi, cousin of Sobha Ram, in January, 1965.

Statements and Recognitions Made by Jasbir. 1 give below in the tabulation
a summary of the statements and recognitions made by Jasbir with regard
to the life of Sobha Ram.

Items 1-12 derive from statements made by Jasbir before there was any
attempt at verification or other contact between the Tyagi and Jat families;
items 1327 derive from statements made to or about various members of
the Tyagi family of Vehedi village who visited Rasulpur; items 28-38
derive from statements or behavior of Jasbir on his first visit to Vehedi. I do
not know when item g9 occurred, but it took place after the two families
had had some contact.

Relevant Reports and Observations of the Behavior of the People Con-
cerned. As already mentioned, when Jasbir first underwent a change of
personality after recovering from his apparent death he refused to eat food
with the Jat family. A kindly Brahmin lady prepared food from materials
supplied by Jasbir’s father for a year and a half. But after this period, Jasbir
gradually became less rigid about his dietary habits and began to eat with
the family again. In other respects Jasbir’s identification with Sobha Ram
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seemed equally strong. He would use the present tense in his declarations,
¢.g., “I am the son of Shankar of Vehedi.”

Sri Girdhari Lal Jat stated that when Jasbir began to speak after his
illness, they noted a change in his vocabulary. For example, he would say
“haveli” and not “hilli” for a house and “kapra” and not “latta” for clothes.
The higher levels of society, e.g., Brahmins, use the former words and the
lower levels the latter ones. The former words are more “aristocratic,” so
to speak.

Jasbir felt (and still felt in 1964) a strong attachment to the Tyagi family
in Vehedi. He threatened to run away from Rasulpur to Vehedi on at least
one occasion. He seems to have thought of himself very much as an adult
and at first talked freely in Rasulpur of having a wife and children. Later,
teasing and scolding led him to control his utterances. But still it seemed
natural for him to think of Vehedi and his possessions there. Once when
Jasbir was about six, his mother fell ill and Jasbir said if the family needed
money for treatment he had money in his coat in Vehedi.

Jasbir showed affection for all the Tyagi family, but his behavior toward
them was perhaps most noticeable in regard to Baleshwar, the son of Sobha
Ram. When Jasbir visited in Vehedi, he and Baleshwar slept together on
the same cot, something unusual for strangers to do, but appropriate for a
father and son. When Baleshwar went to school in the morning, Jasbir com-
plained. If someone in Vehedi gave a gift to Jasbir, he passed it on to
Baleshwar.

Both the Tyagi and the Jat families agreed that Jasbir was happy at
Vehedi. When someone from Rasulpur called at Vehedi to take him back
to Rasulpur after a visit with the Tyagis he resisted and sometimes cried. In
Rasulpur, on the other hand, Jasbir was lonely and something of an outcast.
During my visit in 1961 I easily noticed that he did not play with the other
children, but stayed aloof and isolated. Yet he talked willingly with the in-
terpreter, although always wearing a sad expression on his quiet, pock-
marked, but handsome face. Sri Girdhari Lal Jat stated during this visit
that before his change of personality Jasbir had been fond of toys and of
play, but afterwards became disinterested in these.

In 1964, Jasbir’s isolation had not diminished and he seemed, if anything,
even more depressed. His facial expression lacked animation. Although on
this occasion he talked more than in 1961, he did not seem particularly
eager to do so and remained a bystander in our interviews, even those with
him, rather than an active participant.

Members of the Jat family acknowledged that when Jasbir first made
statements about the previous life in Vehedi, they had disbelieved him and
some of them had even scolded him. Jasbir’s withdrawal from his family,
especially from their food, and his disdain for them as members of a lower
caste must have contributed to the alienation. It seems that after the verifica-
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tion of Jasbir's statements, his family accorded him more respect. In 1964
they seemed to cherish and exhibit the friendliest feelings for him, but his
aloofness from them persisted quite clearly.

Although the Jat family and other villagers of Rasulpur received my
party cordially, they did not show enthusiasm for Jasbir’s visits to Vehedi.
The Tyagis initiated such visits knowing that Jasbir longed for them. In
1964, Jasbir had not visited Vehedi for two years, but one of the Tyagi
family, Sri Surajmal Tyagi, had visited him in Rasulpur two months before
my second visit. When they parted, Jasbir wept. The Tyagis believed the
Jats had some concern about losing Jasbir to the Tyagis and in 1961 the
Jats would not give Jasbir permission to attend a wedding in Vehedi, ap-
parently out of a fear that his ties with the Tyagis would become even
stronger. Once, when Sri Shankar Lal Tyagi became ill, his family sent for
Jasbir to visit him in Vehedi, but Jasbir’s family refused. They also refused
to allow Jasbir to meet the widow of Sobha Ram. Sri Jaganath Prasad Sukla
also testified to the reluctance of the Jat family to let Jasbir visit Vehedi. He
mentioned that he only persuaded Jasbir’s father to permit the first visit
after, in effect, bribing him with a concession (regarding some farming
business) which he was in a position (as a government agent) to grant Sri
Girdhari Lal Jat.

Readers may wish to know, as I did, what account Jasbir gave of events
between the death of Sobha Ram and the revival of Jasbir with memories of
Sobha Ram. To this question, Jasbir replied in 1961 that after death he (as
Sobha Ram) met a sadhu (a holy man or saint) who advised him to “take
cover” in the body of Jasbir, son of Girdhari Lal Jat. But by 1964, Jasbir’s
images of this period had become confused and he made several statements
contradictory with other evidence. It seems likely that he was then trying to
accommodate questioners who pressed him for details of this period. With
regard to the memories of the life of Sobha Ram, however, he seemed to
show little fading of clarity. His statements for this in general and in most
details accorded with what others reported he had said earlier. I make this
comment with regard to the condition of Jasbir in 1964, not as evidence of
the worth of his testimony then. By that time what he then said could have
been inextricably compounded of his own memories of the previous life
(however derived originally) and what he had heard others say about his
earlier expressions of these memories. I have not considered anything Jasbir
himself said in 1961 or 1g64 as evidence for the paranormal hypotheses of
the case.

Although the apparent death of Jasbir occurred in the period April-May,
1954, close to the identified date of Sobha Ram’s death, we do not know that
the change in personality of Jasbir took place immediately on the night
when his body seemed to die and then revive. In the following weeks Jasbir
was still perilously ill with smallpox, barely able to take nourishment, and
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not able to express much of any personality. The change of personality may
therefore have happened quickly or gradually during the weeks beginning
immediately after the apparent death of Jasbir.

Comments on the Evidence of Paranormal Knowledge on the Part of Jasbir.
That Jasbir had detailed knowledge of the life and death of Sobha Ram
seems entirely clear from the list of the statements he made and recognitions
he achieved. His recognitions of people included the saying of some names
spontancously, which diminishes the possibility of his having been guided
by hints or leading questions. These can give rise to spurious apparent
recognitions if improperly handled.

Although the two villages lie only twenty miles apart as the crow flies,
they are quite remote when account is taken of their location in relation to
main roads and of the conditions of transportation and caste which separate
different groups in India. The isolation of Indian villages from each other
cannot be adequately conveyed to Western readers by merely asking them to
imagine towns separated by hundreds of miles in the West. There is far
more traffic per capita between, say, New York and San Francisco than be-
tween two villages like Rasulpur and Vehedi, although they are much closer
geographically. If the people interviewed were telling the truth, I see no way
in which Jasbir could have learned normally the facts he knew about the life
of Sobha Ram. And I have found no reason to doubt that the witnesses I
spoke with did tell the truth. With occasional discrepancies, the statements
of different informants stood up well against each other and in a repetition
of the same testimony three years later.

As evidence of authenticity I would point to the strong behavioral fea-
tures of the case, including the very strong identification of Jasbir with
Sobha Ram. His personation of Sobha Ram, expressed in the pleasure of
being with the Tyagis at Vehedi and the lonely isolation he experienced and
showed in Rasulpur, provides some of the more impressive and more im-
portant features of the case. The reactions of the two families concerned
matched this behavicr on his part, their tears and other emotions respond-
ing to his.

Both Rasulpur and Vehedi are small villages where anyone’s business can
provide a public occasion. On my visits crowds of curious onlookers as-
sembled and knew the purpose of the visits. Yet no one stepped forward to
hint at fraud or sources of normally acquired information. Nor can I think
of any motive for fraud even if such a grand display of assembled actors
could have been arranged. Both families, particularly the Jat family, had
their lives disarranged by Jasbir’s claims of memories of Sobha Ram. If
Jaspir, a boy of three and a half, recovering from a severe illness, thought
this up, he gained some pleasant vacations in Vehedi, but at a cost of severe
alienation among his own people in Rasulpur.
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Careful inquiries in both villages failed to turn up anyone who could
have acted as a normal means of communication of information from the
family of Sobha Ram to Jasbir. I have mentioned earlier the few persons I
found who had had some contact with both villages and both families. Only
one man seems actually to have known personally both Sobha Ram and the
family of Girdhari Lal Jat. But this man, Sri Niran Jan, did not seem to
have had detailed information about Sobha Ram or his family or the op-
portunity of passing such information as he had on to Jasbir. He certainly
did not think of himself as a repository of the information exhibited by
Jasbir about the life of Sobha Ram, and I believe it extremely improbable
that he could have communicated the relevant information to Jasbir
normally. It remains possible that he, or some other villager of Rasulpur
who perhaps came in touch with the Tyagi family in Nirmana, if not
Vehedi, could have acted as a telepathic link whereby Jasbir might, if
he had the requisite powers, have tapped the minds of the Tyagi family
who did possess the relevant information. But such an hypothesis extends
our concepts of telepathy almost beyond the limits of its occurrence in any
instances for which we have independent evidence. And additionally, this
hypothesis does not by itself adequately account for the strong personation
of Sobha Ram by Jasbir. However, 1 shall leave a full discussion of this
difficulty for a later section.

Finally, I should like to draw attention again to the fact that the trans-
formation in Jasbir took place rather quickly when he was about three and
a half years old. Prior to that age he had seemed a normal child, apart from
some difficulty in speaking. It will be recalled that the period of transforma-
tion of personality in Jasbir coincided with the recovery of his body from
an apparently mortal illness. During his early convalescence there was not
much scope for any expression of personality and it is therefore impossible
to state over what length of time the change of personality occurred. But the
complete change took at most a few weeks and perhaps much less time.
Moreover, we have to do here with a profound change of personality, in-
cluding refusal to eat his family’s food because of their alleged lower caste.
The case therefore differs markedly from those of other children who seem
to recall previous lives over a period of several years and in doing so more
or less blend the previous personality with the presently developir.g one.

The Later Development of Jasbir. 1 did not meet Jasbir between August,
1964, and October, 1971. In the meantime, Dr. Jamuna Prasad and his team,
studying correspondences in the behavioral patterns of subjects and previous
personalities in six Indian cases of the reincarnation type, had met with
Jasbir and his family and I had received some news of Jasbir from them.
In 1971 Jasbir and his family were living in the village of Kaval about
three miles east of Muzaffarnagar. (Earlier they had moved from Rasulpur
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and lived at a village called Ghola, which is south of Muzaffarnagar. They
had then moved again from Ghola to Kaval in 1968.) In Kaval I had a
rather long talk with Jasbir and his parents, Girdhari Lal Singh and his
wife Rajkali.

Jasbir, who was born at the end of 1950, had continued in school up to
the tenth class. But he did not pass the work of that level and in 1969 he
stopped school. In 1971 he was helping his father in his cultivation of lands.
He was not altogether content with his peasant’s life and hoped to obtain a
clerical job, although this would be difficult for him without the leaving
certificate from the secondary school.

Jasbir had continued visiting Vehedi. His parents said he went over there
every three or four months and Jasbir himself said he had gone there just
two months before my visit. On that visit he had remained in Vehedi two
and a half months working in the Tyagi family's fields. Sobha Ram’s father,
Shankar Lal Tyagi, was still living then. The Tyagis regarded Jasbir as a full
member of their family. They had consulted him about the marriage of
Sobha Ram'’s son and he had attended the wedding ceremony. Jasbir had
also been consulted about the marriage of one of Sobha Ram’s daughters.
When I asked Jasbir to whom, if anyone in particular, he was attached at
Vehedi, he replied that his attachment was to Sobha Ram’s father and his
children. (Sobha Ram’s mother had died many years earlier, even before
Sobha Ram himself.)

Jasbir denied that his memories of the previous life had faded. He said
he still remembered clearly falling off the chariot on his return from the
wedding he attended (as Sobha Ram) at the village of Nirmana. He even
mentioned the exact place where he fcll off the chariot (Dabal Pathak),
a detail I do not recall his having mentioned earlier. He still believed that
he had been poisoned at the wedding ceremony by a man to whom Sobha
Ram had loaned some money which the man did not wish to repay. This
man, according to Jasbir, thought to avoid the debt by killing Sobha Ram.
(I did not mention this man’s name earlier and see no need to include it
now.) The man in question later paid Jasbir (not Sobha Ram’s family) 6oo
rupees. In 1971 Jasbir said this was the amount of the debt, although in
1961 he had mentioned the figure of 300400 rupees to me. We should not
consider the payment of this large sum to Jasbir as a confession of guilt on
the part of the alleged poisoner, but we certainly can consider it as evi-
dence of this man’s conviction that Jasbir was in fact Sobha Ram reborn.
For the legal heirs of Sobha Ram were certainly his children and not
Jasbir.

Jasbir had retained a number of Brahmin habits and attitudes. He still
believed Brahmins a superior group of persons compared to members of
other castes. He still would not eat food cooked in earthen pots. To ac-
commodate him, his family cooked food for him in metal vessels and allowed
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him to eat first.* Jasbir also wore around his neck the sacred thread which
is a distinctive habit of upper caste Hindus. (Jats do not wear this thread.)
Perhaps, however, he gave the most striking sign of his continuing attach-
ment to the Brahmin caste when I asked him for his correct mailing ad-
dress. Before he gave the address he first gave me his full name and said to
send mail to him: Jasbir Singh Tyagi, son of Girdhari Lal Jat! Thus he
acknowledged the reality of the paternity of his body, but at the same time
also claimed membership in the caste of the previous life.

Jasbir’s attachment to the Brahmin caste did not go so far as objection to
marrying a Jat girl. Indeed, he said that he expected to marry in the near
future and would marry a girl of the Jat group.

I asked Jasbir if he had any idea as to what happened to the mind or
personality that had occupied the body of Jasbir before it apparently died of
smallpox and before that body had seemingly been taken over by the mind
of Sobha Ram. He did not know and nor do I. I have from time to time
enquired in the area where he lives about the existence of a child who has
claimed that in a previous life he was one Jasbir of village Rasulpur who
died of smallpox at the age of about three; but I have never found any trace
of such a child.

Jasbir said that in dreams he sometimes still saw the discarnate sadhu
(holy man) whom he had said (when a child) he (as Sobha Ram) had met
after the death of Sobha Ram. It will be recalled that Jasbir said this sadhu
had advised the discarnate Sobha Ram to “take cover” in the body of Jasbir,
who had ostensibly died. Jasbir spoke with some reluctance about these
later contacts with the sadhu and gave the impression that he might be
violating confidences in mentioning them. He said, however, that the sadhu
gave him correct predictions of future events in his life. Once, I do not
know exactly when, Jasbir’s father had proposed and indeed forced a mar-
riage on Jasbir which neither he nor the intended bride wished. At some
point during the painful negotiations for this marriage the sadhu assured
Jasbir (in a dream) that the bride would not follow through with the
arrangement and in fact she did not, so the plans for it dissolved and Jasbir
was saved. Inference based on normal information about the attitude of the
girl and her family might well account for Jasbir’s foreknowledge in this
case; I cite it only as an example he offered of the sort of predictions he
claimed to receive from the sadhu in dreams.”

1 Brahmins insist on having their food cooked in metal vessels. Members of other castes, espe-
cially Jats, may cook food in earthen vessels. As 2 mark of deference, members of lower castes
invite Brahmins to eat first when there is 2 mixed group at a meal and orthodox Brahmins
expect such respect.

17 Since I first studied the case of Jasbir in 1961 I have encountered other examples of claims
by subjects to remember that during the discarnate state after death they met holy men
(sadhus in India) who guided them toward the home for birth into the next incarnation.
And in some of these instances, the subject has continued to experience contact with the holy
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Since 1964 a remarkable change had taken place in Jasbir's demeanor.
In the first edition of this book I mentioned that he was rather an outcast
in his family. His snobbish attitude of superiority had led to retaliation on
their part, including scolding, and a rift had developed between Jasbir
and his family. I remarked in 1964 that he was noticeably depressed. But in
1971 he had developed into a smiling, self-confident young man. I think we
should allow a large share of credit for this happy change to his parents
who had done their best to adjust to a situation which must at times have
been very difficult for them. And in the end they had helped Jasbir to make
his adaptations to them. In 1971 Jasbir said that his older brother, who
had formerly been particularly hostile to his pretensions of superiority,
fully accepted him in the family. Notwithstanding this remarkable healing
within the family of Girdhari Lal Jat, Jasbir felt that the Tyagi family
showed him even more affection.

Jasbir’s economic circumstances in 1971 were difficult, perhaps precarious.
His family was less prosperous than the Tyagis and he regarded himself as
having taken something of a “demotion” in socio-economic circumstances
from one life to another. Hindus believe that such changes derive from
sinful conduct in a former life, not necessarily the one immediately pre-
ceding that in which it occurs. Jasbir could not think of any offence by
Sobha Ram which merited his “demotion,” but he had regarded it as God’s
will and had tried his best to accept the circumstances in which he found
himself. It seemed to me that he had succeeded rather well in this. Although
the peasant life ahead for him would almost certainly be fraught with hard
work and hazardous conditions, he was facing the future with cheerfulness.

The Case of Sukla®®

Summary of the Case and its Investigation. Sukla, daughter of Sri K. N. Sen
Gupta of the village of Kampa, West Bengal, was born in March, 1954.
When she was about a year and a half old and barely ablc to talk, she was

man after his rebirth. Claims of memories of this type of experience occur rather commonly
among cases in Thailand and Burma. The information I have obtained in studying cases in
these countries prepared me for Jasbir's comment that he still “met” the sadhu of his case in
dreams. But it did not stimulate him to tell me about this because he mentioned the fact spon-
taneously and without my having asked him a question concerning the sadhu.

18 For another report of this case, sec P. Pal. “A Case Suggestive of Reincarnation in West
Bengal.” Indian Journal of Parapsychology, Vol. 3, 1961-62, 5~21. In the present report of the
case I have included some information derived from Profesor Pal’s report in the summary of
the case and remarks about opportunities for contact between the two families. However, in the
itemized list of statements and recognitions on the part of Sukla, I have included only testimony
obtained by myself in the summer of 1961 unless an cxception to this is noted. Readers may
thus compare the two accounts of the case. Since each account includes details of the case or
testimony of some witnesses omitted in the other account, readers can only obtain a complete
view of the case by studying both Professor Pal’s report and the present one.
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often observed cradling a block of wood or a pillow and addressing it as
“Minu.” When asked who “Minu” was, Sukla said “My daughter.” Over
the next three years she gradually revealed additional information about
Minu and “he,” meaning her husband of the previous life.** She said “he,”
Minu, Khetu, and Karuna (the two latter being younger brothers of her
“husband”) were all at Rathtala in Bhatpara. The village of Bhatpara is
eleven miles from Kampa on the road to Calcutta. The Gupta family knew
Bhatpara slightly; however, they had never heard of a district called Rath-
tala in Bhatpara nor of people with the names given by Sukla.

Sukla developed a strong desire to go to Bhatpara and began to insist
that she would go alone if not taken by her family. She claimed she could
lead the way to her father-in-law’s home. Sri Sen Gupta talked of the matter
with some friends and mentioned it to a fellow employee of the railway
where he worked. This man, Sri S. C. Pal, lived near Bhatpara and had
relatives there. Through these relatives Sri Pal learned that a person called
Khetu lived in a section of Bhatpara called Rathtala. It is a small area and
so called because in it is housed a car (rath) for an image of a god. Sri Pal
found further that the man called Khetu had had a sister-in-law, one Mana,
who had died some years back (in January, 1948) leaving an infant girl
called Minu. When Sri Pal reported these facts to Sukla’s father he became
more interested in a visit by Sukla to Bhatpara; this was then arranged with
the consent of the other family, of which Sri Amritalal Chakravarty was the
head.

In the summer of 1959, when she was a little more than five, Sukla and
members of her family journeyed to Bhatpara where Sukla led the way to
the house of her alleged former father-in-law, Sri Amritalal Chakravarty.
There she recognized and correctly named a number of people and objects.
Subsequently, members of the Chakravarty family visited Sukla and her
family at Kampa. She was also visited by members of the family (Pathak)
with which Mana had grown up. Srimati Pathak was the maternal aunt of
the previous personality. Later Sukla made some additional visits to
Bhatpara. The meeting of Sukla and her supposed former husband Sri
Haridhan Chakravarty, and her supposed former daughter Minu, aroused
great emotion in Sukla and further longings to be with them again. Unlike
some other children of these cases, e.g., Prakash and Jasbir, she never ex-
pressed a wish to rejoin the other family permanently. But she did long for

9 In India there exists a strong reluctance to use personal names in the family. Other persons
are often referred to by relationships only. Indian girls and women especially will not refer to
their husbands by their names. They refer to them only indirectly as “he” or “the father of
Minu” (naming a daughter). Moreover, in the presence of their husbands and other senior
male relatives, Indian women will often look away or down as a sign of respect. ic is a rather
definite gesture and since it usually includes a movement of the head as well as of the eyes, it

can be quite easily observed by bystanders. This behavior also communicates the recognition of
the husband or relative.
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visits from Sri Haridhan Chakravarty and pined for him when he did not
come.

Professor P. Pal visited both Kampa and Bhatpara repeatedly over a year
during 1960 and investigated thoroughly the backgrounds and opportuni-
ties for contact between the two principal families concerned in the case.
He also checked the testimony of each informant against that of the others.
His detailed report resulted from these inquiries. In the summer of 1961, I
spent two days in the area visiting both villages and interviewing many of
Professor Pal’s informants as well as a few new ones. In 1g62 Professor Pal
returned again to the area to learn of further developments in the case.

Relevant Facts of Geography and Possible Normal Means of Communica-
tion Between the Two Families. Bhatpara is a village about thirty miles
north of Calcutta on the main highway going north. Kampa lies about
eleven miles farther north a few miles off the main road. A rail line runs
along the highway, which is also served by buses. Thus the two villages are
quite accessible to each other. The members of the two principal families
concerned in the case denied that they ever had any knowledge of the other
family prior to the attempts to verify Sukla’s statements.

The family of Sri Sen Gupta formerly lived about 150 miles away in
East Bengal, but had moved to West Bengal after the partition of Bengal
between India and Pakistan in 1947. After living in some other places,
Sri Sen Gupta and his family settled in Kampa about 1g51. Sri Sen Gupta
worked on the railway and had passed through Bhatpara on the train. He was
certain, however, that he had only once stopped there on an occasion when
he gave a demonstration of magic at a school, he being an amateur magician.

The Chakravarty and Pathak families were long established in Bhatpara
and some of their affairs would have been known to other residents of
Bhatpara or could have been known upon inquiry by strangers. The case
for paranormal cognition in the statements made by Sukla therefore de-
pends considerably on her having expressed knowledge of intimate details of
these families which would not be known outside the families and on her
recognitions of some members of the families. The Chakravarty and Pathak
families on their side firmly denied having had any previous acquaintance
with the family of Sri Sen Gupta. Apart from living in different villages,
the two families were separated by caste distinctions which would in India
further diminish the likelihood of social intercourse between them.

Nevertheless, Professor Pal did learn of two persons who in fact had
some acquaintance with both families. The first of these was Sri S. C. Pal,
already mentioned. He was a fellow-employee of Sri Sen Gupta, who lived
quite near Bhatpara and had relatives there. He himself had no initial
acquaintaince with the Chakravarty or Pathak families, but it was through
his relatives that they were identified as the persons to whom Sukla was
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probably referring. Sri Pal had known Sri Sen Gupta only a month when
the latter began to tell him about the claims to a previous life in Bhatpara
of his daughter. Sri Pal had never visited the Gupta house. Sukla had talked
of a previous life in Bhatpara for several years before her father met Sri
Pal and it therefore seems quite safe to rule him out as a source of the
information possessed by Sukla.

Sri Atul Dhar was another fellow-employee of Sri Sen Gupta and a friend
of longer standing and much greater intimacy. Sri Atul Dhar had a friend
who was a cousin of Sri Amritalal Chakravarty and he occasionally visited
with his friend in the home of Sri Amritalal Chakravarty. On these visits
he became slightly acquainted with Sri Haridhan Chakravarty and heard of
his wife, Mana, but never met her. Of their personal affairs he knew only
about some difficulties between Mana and her stepmother-in-law. Sri Atul
Dhar never discussed the Chakravarty family with Sri Sen Gupta. When Sri
Sen Gupta mentioned to him the statements of Sukla about a previous life
in Bhatpara he was not at all certain that her statements referred to the
Chakravarty family he knew; it “struck him casually” that the Khetu re-
ferred to by Sukla might be a member of the Chakravarty family whom he
had met years before. Sri Atul Dhar encouraged Sri Sen Gupta to make
inquiries, but did not participate himself in the initial exchanges of visits
between the families. He did accompany the Gupta family, including Sukla,
on their second visit to Bhatpara during which Sukla recognized various
objects, including saris that had belonged to the deceased Mana. Of these
intimate matters, however, Sri Atul Dhar had no knowledge whatever.
Although Sri Atul Dhar definitely had more acquaintance with each of
the two families than Sri Pal, I believe that he also can be excluded as a
source of the information acquired by Sukla about the Chakravarty family.

Persons Interviewed During the Investigation. In Kampa 1 interviewed:

Sukla, daughter of Sri K. N. Sen Gupta

Sri K. N. Sen Gupta, father of Sukla

Srimati Shriti Kanna Sen Gupta, mother of Sukla

Srimati Nirod Bala Sen Gupta, paternal grandmother of Sukla

Sri Naraindra Nath Roy, brother of Srimati Shriti Kanna Sen Gupta.
and maternal uncle of Sukla

In Bhatpara, I interviewed:

Sri Amritalal Chakravarty, father-in-law of Mana

Sri Amritalal Chakravarty’s wife, stepmother-in-law of Mana

Sri Haridhan Chakravarty, eldest son of Sri Amritalal Chakravarty and
husband of Mana

Sri Kshetranath Chakravarty (known as “Khetu”), second son of Sri
Amritalal Chakravarty and brother-in-law of Mana
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Sri Karuna Kumar Chakravarty (known as “Kuti”), third son of Sri
Amritalal Chakravarty and brother-in-law of Mana

Sri Rishikesh Chakravarty, fourth son of Sri Amritalal Chakravarty and
brother-in-law of Mana

Sri Dilip Kumar Pathak, cousin of Mana

Sri Gopal Pathak, younger brother of Mana

Srimati Reba Rani Pathak, wife of Sri Suresh Chandra Pathak and
maternal aunt (by marriage) of Mana who raised her

Sri Jatindranath Pathak, brother of Sri Suresh Chandra Pathak and
maternal uncle of Mana

Minu, daughter of Mana

Sri Gopal Chandra Ghosh, no relative, but friend of the Chakravarty
family

At Bali Station, West Bengal, I interviewed:

Sri 8. C. Pal, friend of Sri K. N. Sen Gupta, whose inquiries led to
verification of Sukla’s statements

After my visit in 1961, Professor P. Pal again sought out and interviewed
Sri Atul Dhar and I have drawn on the report of this interview which Pro-
fessor Pal sent to me.

Statements and Recognitions made by Sukla. 1 give below in the tabulation
a summary of the statements and recognitions made by Sukla with regard
to her claim to be Mana reborn.

In this tabulation I have omitted two reported recognitions made by
Sukla on the grounds that these contributed little or nothing to the case
since they lacked the specificity for the life of Mana which can be claimed
for the items listed. On the other hand, at least one such recognition, that
of the sewing machine used by Mana, was accompanied by tears welling
into Sukla’s eyes. Mana had worked much at this machine.

Items 1-6 occurred before (so far as I know) the two families had any
contact; items 6-16 occurred on the occasion of Sukla’s first visit to
Bhatpara when the two families came in touch with each other directly;
items 17-22 occurred when Sri Haridhan Chakravarty, Srimati Pathak, and
Minu visited Sukla and her family at Kampa a week later; item 28 occurred
when Sri Rishikesh Chakravarty made an independent visit to Kampa for
the purpose of testing Sukla on his own, and items 24—29 occurred on the
occasion of another visit of Sukla and her father and mother to Bhatpara
two weeks after the first visit to Bhatpara.

Relevant Reports and Observations of the Behavior of the People Con-
cerned. The tabulation below records chiefly the cognitive aspects of Sukla’s
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behavior with regard to her claims to be the deceased Mana reborn. But the
testimonies of the witnesses abounded in details of strong emotional ex-
pressions on the part of Sukla and other kinds of behavior completely
appropriate to the relationships of Mana. Particularly impressive to wit-
nesses were the tears with which Sukla greeted Minu and the attention and
affection she afterwards lavished on her when they met subsequently. Their
sizes were strangely disproportionate to the maternal role Sukla assumed in
the relationship. Sukla herself commented on the fact that Minu had grown
taller and said, “I am small.” But within this limitation Sukla exactly acted
the role of a mother towards a beloved daughter.

Professor Pal ® witnessed an example of Sukla’s emotional attachment to
Minu when Sri Dilip Kumar Pathak told Sukla in Kampa (falsely to test
her) that Minu was ill with high fever in Bhatpara. At this Sukla began to
weep, and it took some time for her to be reassured that Minu was well.
On another occasion, when Minu really was ill and news of this reached
Sukla, she became extremely distressed, wept, and demanded to be taken to
Bhatpara to see Minu. Her family could not quiet her until they actually
took her the next day to see Minu, who was by then better. As already
mentioned, Sukla also showed tears when she looked at the sewing machine
with which Mana had worked so assiduously during her life.

Toward Mana’s husband, Sri Haridhan Chakravarty, her behavior was
that of a proper Hindu lady toward her husband. For example, she ate the
remnants from his plate at a meal but would not finish anyone else’s food.
(In India a2 woman will finish food on her husband’s plate after he has
caten, but will not eat from anyone else’s plate.)

Sukla was somewhat aloof from the other children of her family and
played alone. She did not like to eat with the other children. When she was
about three (according to her father) she used to say, “Why should I eat
with you? I am a Brahmin.” (The Chakravartys are Brahmins, but the
Guptas are of the Bania caste.) She was sensitive and withdrew from school
when she received more attention than she wished. She later (1962)
returned to school. Sukla showed a definite gravity beyond her years and
also a tendency to stubbornness. Mana, according to those who knew her,
also strongly exhibited the same qualities.

Such observations of rather general traits in both personalities contribute
little to the evidence of paranormality in the informational aspects of the
case, but Sukla’s stubbornness does bear on this in another respect. With
the exception of an indirect recognition of Mana’s maternal aunt and a
tendency to associate familiarly with the Pathak family, Sukla did not
recognize the members of this family as she did that of Mana's in-laws. And
Professor Pal has pointed out in his report that even after they were clearly

0 P, Pal. Op. cit., n. 18.
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identified to her, she did not accord them the recognition she gave to
Mana’s in-laws. Nor could she recognize anything in the home of the
Pathaks where Mana lived all her life with the exception of a few years. In
short, Sukla did not allow anyone to tutor her on these points. This, in my
opinion, speaks for the honesty of those concerned for if someone had
taught her the information about the Chakravartys he might just as easily
have taught her about the Pathaks. And it would make no sense to stage
recognitions of the marital family and omit those of the family in which
Mana grew up. Similarly, if Sukla herself was able and motivated to contrive
her case, she would, I think, have included recognitions of the childhood
family of Mana.

Sukla’s father said she had some capacity for extrasensory perception and
he told me of three episodes in which she seemed to show this. In each in-
stance he himself was the “agent” when away from home and Sukla correctly
stated either whom he was seeing or when he would (unexpectedly) re-
turn home.

Comments on the Evidence of Paranormal Knowledge on the Part of Sukla.
In his report Professor Pal mentioned his extensive inquiries into the
reputations for integrity of the people concerned in this case. He was unable
to discover any evidence suggesting fraud or any motive for fraud. During
my own inquiries in the area, the purpose of my visit became known to
many other persons besides those I was interviewing and no one came for-
ward to impute fraud to any of the persons concerned. On the contrary, 1
heard through my driver, who chatted with villagers, unsolicited testimony
to the general authenticity of the case as I had learned about it.

In the present case, the possibility occurs of unconscious direction of
Sukla in some of the recognitions she apparently accomplished. ltems g
certainly and 10, 11, 13 and 23 possibly incur this suspicion. But such ob-
jections can hardly be leveled, if we accept the accounts given, against other
recognitions achieved by Sukla such as items 6, 7, 12, 1%, 26, and 29. Al-
though item 17 was an indirect recognition, it was most apposite and ap-
propriate to the extraordinary attachment of Mana for Minu shown again
by Sukla. In addition to the recognitions, however, Sukla unquestionably
showed an impressively detailed knowledge of past events in the life of
Mana. Although she expressed her knowledge of some of these matters only
after the families came in contact with each other, she communicated sub-
stantial amounts of it to her family before that contact. Moreover, Sukla’s
knowledge was of these people or events as they had been during the life of
Mana, not during more recent times. She knew that Mana’s son had died,
for example, but did not know that Dipu or the cows had died or that the
parrot had flown away.
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The Later Development of Sukla. 1 did not meet Sukla between August,
1961, and November, 1969, when I again visited her and her family at
Kampa. During this long interval, however, Professor P. Pal followed the
case through occasional meetings or correspondence with Sukla’s father
and other members of her family. The following information includes data
furnished to me by Professor Pal as well as what I learned myself during my
visit to Kampa in 1969. Subsequently I also received from Sukla herself a
letter that she wrote me in August, 1970.

In 1969 Sukla, who was then fifteen years old, was in the eighth grade of
school. Her mother said she was average in her work at school. At her age
she should have been in the ninth class and so was a year behind her con-
temporaries.

Sukla’s expression of memories of the previous life remained active be-
tween the ages of three and seven. Thereafter her spontaneous statements
about the previous life diminished and at the same time her relationship
with the previous family changed from strong attachment to indifference
and even to a degree of antagonism. For about a year, after the two families
had first met, Haridhan Chakravarty (Mana’s husband) came to visit Sukla
about once a week. Thereafter he diminished his visits mainly because of
objections raised by his second wife to the attention he was giving to the
girl he believed was his first wife reborn! He continued to visit Sukla, how-
ever, but less frequently. And she continued to welcome him up to about
1966 when she was twelve. In the meantime, after Sukla became about
seven or eight, her parents began to discourage her from talking about the
previous life and she ceased to do so. When someone later asked her about
it, she would only smile.

Mana’s daughter, Minu, married (in about 1967) and her family did not
invite Sukla or her father to the wedding. Whatever the motives for this
omission, it may have increased further the separation between Sukla and
the previous family. It was at about this time, or possibly earlier, that Sukla
began to become less friendly toward Haridhan Chakravarty. When Minu
came with her new husband to visit Sukla in 1968, Sukla met them but
showed, at least afterwards, discontent and complained of being “pestered
by these people.” It seems that Haridhan Chakravarty was still occasionally
visiting Sukla up to 1969, but her mother said that Sukla would then
remark: “Why has he come again?”

By 1969 Sukla no longer spoke spontaneously about the previous life
and became annoyed if anyone asked her about it. In 1970 she wrote me: “I
cannot remember anything about the life of Mana of Bhatpara.”

Two questions arise. First, had Sukla really forgotten all the memories
of the previous life? And secondly, if she had forgotten the memories, what
factors contributed to this?
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On the first juestion Sukla’s own statement is certainly weighty. Her
mother, however, in 1969 thought that Sukla still preserved some memories,
but no longer wished to expose them publicly. In support of this belief
she cited Sukla’s rather petulant objection to visits by Haridhan Chak-
ravarty. She thought Sukla’s statement: “Why has he come again?” showed
continuing recognition of his place in the previous life. Sukla’s father,
K. N. Sen Gupta, was unfortunately not at Kampa during my visit there
in 1969. One of his cousins, K. C. Sen Gupta, said he had questioned Sukla
about a year earlier concerning the previous life and that she had told
him she had forgotten it. But he had asked her about it teasingly and I do
not think that his attitude would have invited Sukla to confide in him if
she had still been having memories of the previous life. I place more con-
fidence in the statement of Sukla’s paternal uncle, P. N. Sen Gupta, who was
also present when 1 visited her in 1969. He said he thought Sukla had
remembered the previous life up to the age of about ten and had thereafter
forgotten. Taking all the available evidence together and weighing it as
best I can, I have concluded that, by 196g—70 or thereabouts, Sukla had
completely forgotten the previous life. This was almost certainly preceded
by a period of keeping to herself whatever memories she had preserved
up to that time.

As for the factors leading to her forgetting, I think repetition and ex-
pression of the memories an important factor in sustaining their freshness.
(This is true of any memories, not just of those related to previous lives.)
When Sukla’s parents discouraged her from talking about the previous life
and when Haridhan Chakravarty’s second wife began restricting his visits
to her she had fewer occasions to revive and freshen her memories. Sukla’s
mother described her as being “ashamed” of her memories and feeling
conspicuous among her siblings and classmates, none of whom were
claiming to remember previous lives. I took this allusion to mean that as
Sukla reached puberty it became increasingly embarrassing for her to talk
openly about having a husband, even if a previous one! So to the other two
factors I have mentioned this third one of modesty became added and con-
tributed to further forgetting. During this period a circular relationship
probably developed between the fading of her memories and her attitude
to the visits of Haridhan Chakravarty. The less she remembered of the
(previous) relationship with him the less appropriate his visits became to
her. And gradually they came to seem first unnecessary, then embarrassing,
and finally, annoying.

In 1969 Sukla’s mother said that she was still inclined to remain aloof
from other children. She thought Sukla somewhat more religious than the
other children of the family. But she said Sukla had never claimed superior-
ity because she believed she had been a Brahmin. (Her family are members
of the Bania caste, and the previous family were Brahmins.) Her father,
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however, had said (in 1961) that when Sukla was between three and three
and a half she had objected to eating with other members of the family on
the grounds that she was a Brahmin and they were not! Perhaps her
mother had not heard such remarks or, more likely, had forgotten them in
1969. In any case I think she would have remembered if Sukla had shown
anything like the degree of Brahmin caste consciousness that was shown by
Jasbir, and by two other subjects (of whose cases I shall later publish re-
ports) who remembered previous lives as Brahmins, although themselves of
lower castes.

This case includes a detail of medical relevance that deserves mention.
Mana Chakravarty, according to her husband, Haridhan Chakravarty,
suffered from pimples on her nose. Sukla also suffered from pimples on her
nose and was, according to her mother, the only member of the family,
including parents and all other children, with this slight, but definite di-
sease. In 1967 Sukla’s father told P. Pal that, when she was a child, the pim-
ples left her nose reddish and pockmarked, but that she had not then had
any more pimples for several years. However, in 1969, her mother said that
she still occasionally suffered from pimples on her nose.

The Case of Swarnlata

Summary of the Case and its Investigation. Swarnlata is the daughter of
Sri M. L. Mishra. In 1961 he was assistant in the office of the district in-
spector of schools, Chhatarpur, Madhya Pradesh. She was born in Shahpur,
District Tikamgarh, Madhya Pradesh, on March 2, 1948. When Swarnlata
was between three and three and a half years old, her family lived in
Panna, also in Madhya Pradesh. Her father took her with him on a trip to
Jabalpur, one of the leading cities of the state which lies about 170 miles
south of Panna. On the return journey, as they passed through the city of
Katni (57 miles north of Jabalpur), Swarnlata unexpectedly asked the
driver of the truck they were in to turn down a road toward “my house.” A
little later, when the group was taking tea in Katni, Swarnlata proposed
that they could obtain much better tea at “her” house nearby. These state-
ments puzzled Sri Mishra and the more so when he learned that Swarnlata
later told other chiidren of the family further details of a previous life in
Katni as a member of a family named Pathak.

After two years of residence in Panna (during much of which time
Swarnlata and her mother actually lived in Shahpur with Sri Mishra’s
parents) , the family moved to another town, Nowgong, in the Chhatarpur
District, also of Madhya Pradesh. After living approximately five years in
Nowgong they moved to Chhatarpur itself. (Chhatarpur is forty miles west
of Panna.) During their residence in Nowgong Swarnlata performed for her
mother—and then in front of others—unusual dances and songs which she
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had had no opportunity to learn, so far as her parents knew. During the
next few years, Swarnlata revealed fragments of her apparent memories,
mostly to her brothers and sisters, but to some extent to her parents. In
1958, Swarnlata, whose family had by this time moved to Chhatarpur,
met the wife of Professor R. Agnihotri, who came from the area of Katni
and whom Swarnlata claimed to recognize from having known her during
the previous life in that city. In this way, Sri Mishra first confirmed the
accuracy of some u{ his daughter’s numerous statements about her previous
life in Katni. In September, 1958, Sri Mishra wrote down some of Swarn-
lata’s statements. In March, 1959, Sri H. N. Banerjee spent two days in
Chhatarpur investigating the case there; he then journeyed to Katni where
he became acquainted with the Pathak family of which Swarnlata claimed
to have been a member in her previous life. Sri Banerjee noted before going
to Katni some nine statements Swarnlata had made about the Pathak
residence and which he confirmed on arriving there. Before Sri Banerjee
went to Katni the Mishra family did not know about which Pathak family
Swarnlata was speaking. Sri Banerjee said he was guided by the statements
of Swarnlata in finding the Pathak house. He found that the statements
made by Swarnlata corresponded closely with the life of Biya, daughter of
a family called Pathak in Katni and deceased wife of Sri Chintamini Pandey
of Maihar. Maihar is a town north of Katni. Biya had died in 1939.

In the summer of 1959, members of the Pathak family and of Biya's
marital family journeyed to Chhatarpur and were there recognized by
Swarnlata under conditions I shall describe below. Shortly after these visits,
Swarnlata and members of her family went first to Katni and subsequently
to Maihar (and nearby towns) where the deceased Biya had lived much of
her married life and where she died. In Maihar, Swarnlata recognized ad-
ditional people and places and commented on various changes that had
occurred since the death of Biya. Sri Mishra made some written records of
these recognitions shortly after they occurred. In the summer of 1961, I
spent four days in Madhya Pradesh and interviewed a number of people
concerned in the case at Chhatarpur, Katni, Sihora, and Jabalpur. Swarn-
lata had continued to visit Biya’s brothers and children, for whom she
showed the warmest affection.

Swarnlata made statements of a much more fragmentary nature about
another life she believed she had lived subsequent to the life as Biya m
Katni. She stated that after she died (in the life as Biya) she was reborn as
one Kamlesh in Sylhet, Assam (now in Bangladesh) and that in that life she
died as a child of about nine and was then reborn in the Mishra family.
Some of the statements made by Swarnlata with regard to this “intermediate
life” accord with the geography and other facts of Sylhet. It has not yet
been possible, however, to identify a child of this area whose life corre-
sponds with the rather few details given by Swarnlata. (Investigation was
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hampered by the fact that Sylhet was included in East Pakistan and is now
in Bangladesh.)

The songs and dances of Swarnlata apparently belong to the life in
Sylhet. The language of the songs was identified as Bengali by Professor
Pal, who transcribed some of them for further study. Sylhet is in a Bengali-
speaking area whereas in Madhya Pradesh Swarnlata had lived entirely
among Hindi-speaking people. I hope to issue a further report on these
songs and their linguistic features at a later date.™ Here I shall focus at-
tention on the life Swarnlata said she lived as Biya in Katni and neighbor-
ing towns.

Relevant Facts of Geography and Possible Normal Means of Communica-
tion Between the Two Families. The Mishra family have never lived closer
to Katni than Panna, which is about a hundred miles away. Katni, Jabalpur,
and the towns of Maihar and Sihora, where members of the Pathak family
lived, are located in a valley southeast of Panna. That city lies in hills while
Chhatarpur is still farther west on the western side of these hills. The dis-
tance separating the Katni-Jabalpur and the Panna-Chhatarpur areas is
sufficiently great for there to be a distinct difference in the dialect and ac-
cent of the two areas. Jabalpur and Katni lie on main line railroads, while
railroads do not serve Panna and Chhatarpur. Buses, however, connect all
these communities.

The Mishra and Pathak families firmly denied any acquaintance with
each other prior to their meeting in connection with the verification of
Swarnlata’s statements. When Sri Banerjee visited Katni the Pathak family
did not know of the Mishra family nor anything about Swarnlata’s state-
ments. Nor were they aware of having had any mutual friends with two
exceptions.

First, as already noted, the wife of Professor Agnihotri had known Biya
in the Maihar-Katni area. But neither Swarnlata nor her family had known
the Agnihotri family prior to the time when Swarnlata made her initial
statements about Katni. Both Sri M. L. Mishra and Sri Agnihotri stated
that the families had never met until an occasion when Sri Agnihotri,
having heard of Swarnlata’s claims to remember a previous life, invited her
and her father to his home to tell some friends of his about the previous
life. At that time, Swarnlata learned that Srimati Agnihotri‘came from the
Katni area and asked to see her. Swarnlata’s recognition of Srimati
Agnihotri then occurred. This happened in July, 1958, when Swarnlata was
ten and had already been talking about the previous life for six years.

Secondly, Swarnlata’s mother came from Jabalpur. Her maiden name was

1 See the detailed report on these songs and dances beginning on p. 8s.
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Pathak, but her family was entirely unrelated to the Pathaks of Katni.
These Pathaks (of Katni) do have business interests in Jabalpur and one of
Biya's brothers, Sri Hari Prasad Pathak, had some acquaintance with a
cousin of Swarnlata’s mother, Srimati Mishra. The Mishra family did
journey from Panna or Chhatarpur to Jabalpur, passing through Katni,
from time to time and it is quite conceivable that Swarnlata picked up some
knowledge of the city of Katni during such journeys. For example, the
Pathak family was prominent in the area of Katni-Jabalpur and it may be
supposed that the location of their house in Katni was widely known
there. The same could not be said for the details of the interior of the
house, e.g., trees and balconies within the compound. Knowledge of these
would be restricted to a smaller group of friends of the Pathaks and knowl-
edge of some details of their personal lives to an even smaller number of
persons within the family. Also Swarnlata gave information about the
structural details of the house as it was years before she began talking of the
previous life. If she did somehow pick up knowledge of the Pathaks, such
knowledge must somehow have evaded her parents for they knew nothing
of the Pathak family when she first began to talk about the previous life.
And as Swarnlata was never away from home except in the company of her
parents, it is difficult to imagine how she could have learned about the
Pathak family from some informed person if they (her parents) did not
also acquire the same information at the same time. I shall return to the
discussion of these matters after presenting the statements and recognitions
of Swarnlata in detail.

Persons Interviewed During the Investigation. In Chhatarpur I inter-
viewed:

Swarnlata

Sri M. L. Mishra, father of Swarnlata

Sri Krishna Chandra Mishra, brother (three years older) of Swarnlata

Sri R. P. Sukla, Principal, Maharaja College, Chhatarpur

Sri B. M. Chaturvedi, Maharaja College, Chhatarpur

Sri R. S. Mishra, older brother of Sri M. L. Mishra and uncle of
Swarnlata

In Katni, I interviewed:

Sri Hari Prasad Patliak, oldest brother of the deceased Biya, and his
wife

Sri Rajendra Prasad Pathak, second brother of Biya, and his wife

Sri Brij Kishore Pathak, fourth brother of Biya

Sri S. L. Koul
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In Sihora I interviewed:
Sri Murli Pandey, son of the deceased Biya
Srimati Bindi, sister-in-law of Biya
In Jabalpur I interviewed:

Sri Mahendra Kumar Pathak, son of Sri Rajendra Prasad Pathak and
nephew of Biya

In addition, I have had access to extensive correspondence with a num-
ber of other persons familiar with the case, e.g., Sri R. Agnihotri. Their
testimony, however, has for the most part concerned the bona fides of the
chief witnesses and other persons connected with the case rather than
particular details of the statements and recognitions of Swarnlata. Professor
P. Pal made available to me extensive notes of his study of the case in 1g63.

Statements and Recognitions Made by Swarnlata. 1 give next in the tabula-
tion a summary of the statements and recognitions made by Swarnlata with
regard to her claim to be Biya reborn.

The tabulation below omits a number of less important statements and
recognitions as well as a few statements about which there were discrepancies
or gaps in the testimony. Items 1-18 were statements made by Swarnlata in
Chhatarpur before any contact between the Mishra and Pathak families had
occurred and most of them were written down before verification was at-
tempted; items 19-23 occurred in Chhatarpur when members of the Pathak
family or the Pandey family visited the Mishra family; items 24-37 occurred
on the occasion of Swarnlata’s first visit to Katni in 1959; items 38-46 oc-
curred on a visit by Swarnlata to Maihar and Tilora a few weeks later;
items 47—48 occurred on a visit to Jabalpur in 1959; item 49 occurred on
another visit to Maihar in 1960.

Relevant Reports and Observations of the Behavior of the People Con-
cemed. The personation of Biya by Swarnlata was not so strong as the
personation of other previous personalities by some other children of this
type of case. Yet it remains remarkable enough. Her father noted that in
Chhatarpur, among the members of her present family, Swarnlata behaved
like a child, albeit one more serious and mature than the average child
of her age. But at Katni, among the Pathaks, ske behaved like an older
sister of the house, and this with men forty or more years her senior, as
the Pathak brothers were. They, moreover, completely accepted her as Biya
reborn. She and the Pathak brothers engaged in the Hindu custom of
Rakhi, in which sisters and brothers annually exchange gifts and renew
their devotion to each other. When 1 visited Katni in 1961 I found Sri
Brij Kishore Pathak distressed and even angry because Swarnlata had
missed the Rakhi ceremony the previous year. He said she had lived in
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8o Twenty Cases Suggestive of Reincarnation

their family for forty years and with the Mishras only about ten, so he felt
they had the greater claim on her! Such was the strength of the acceptance
by the Pathaks of Swarnlata’s claim to be Biya reborn. It is perhaps worth
noting that the Pathaks are (among Indian families) rather ‘“Westernized.”
Sri R. P. Pathak stated that he had had no convictions whatever about
reincarnation prior to Swarnlata’s visit, which had quite changed his mind.

Swarnlata modified her behavior with Biya’s children according to those
present. If parents or elders of her present family were around she was
reserved. But Sri Murli Pandey reported that if Swarnlata was alone with
him or his brother, she relaxed and treated them familiarly as a mother
would. He was thirteen years old when Biya died and was thirty-five in
1961. Yet he did not find this behavior inappropriate because he too be-
lieved that his mother had been reborn. Sri Murli Pandey also had not
believed in reincarnation until he met and observed Swarnlata.

Swarnlata exhibited strong emotion and wept when seeing or parting
from members of the Pathak family. She even became sad and tearful when
she thought about Katni, and when she talked with me in 1961 about the
previous life her eyes brimmed with tears. When she sat alone she some-
times remembered the life in Katni. At times she wished she could return
to stay there and this made her sad. In general, however, she felt devoted to
the Mishra family and her loyalties seemed much less split than were those,
for example, of Prakash and Jasbir. According to her older brother, Krishna
Chandra, in 1961 Swarnlata talked less spontancously about the previous
life than she used to do. But her impressions of the life of Biya seemed not
to be fading as do the similar images of most children of this type. A pos-
sible reason for this may lie in the complete tolerance and acceptance of
her experiences by members of her present family. Swarnlata’s parents at
first delayed any attempt at verification and they did not find the publicity
that had come their way of any help. But they felt blessed to have an in-
telligent, devout, and devoted daughter and, in contrast to the families of
some of the other children, they did nothing to suppress Swarnlata’s state-
ments or her participation, when opportunity afforded, in friendships with
the Pathak family.

Comments on the Evidence of Paranormal Knowledge on the Part of
Swarnlata. As already mentioned, there is a slight possibility that Swarnlata
and the Mishras may have known some few facts unconsciously absorbed
about the Pathak family in Katni. The Pathak family of Katni (with mem-
bers and a branch of their business in Jabalpur) was well known in the
area and public items of information about them could easily have been
picked up. There is no evidence that Swarnlata or her family did acquire
any such knowledge, but we cannot exclude this possibility. The strength
of paranormal explanations then seems to rest on (a) Swarnlata’s knowl-
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edge of details of the family and the house which would not be in the
public domain, e.g., the fact that Biya had gold fillings in her front teeth, a
detail even Biya’s brothers had forgotten; (b) her recognitions of members
of the Pathak and Pandey families; and (c¢) her knowledge of the former
(as opposed to the present) appearances of places and people. If we count
her witnessed recognitions of people alone (not places), these amount to
twenty in number. If we believe the witnesses who have been carefully
questioned, most of these recognitions occurred in such a way that Swarn-
lata was obliged to give a name or state a relationship between Biya and
the person in question. It was not a question of “Am I your son?” but of
*“Tell me who I am.” And on several occasions serious attempts were made
to mislead her or deny that she gave the correct answers. And her recogni-
tions usually came quickly.

In judging various possibilities, we may consider first that of a rather
widespread conspiracy among all the witnesses, especially the Mishras,
Pathaks, and Pandeys. But a family of prominence, with extensive business
interests such as the Pathaks have, is not going to participate in a hoax to
which a large number of false witnesses would have to subscribe, any one
of whom might later defect. If a hoax has occurred in this case, it must
have come from the Chhatarpur side. Nothing I learned about the character
of Sri M. L. Mishra among people who knew him in Chhatarpur gave
grounds for any suspicion whatever that he had perpetrated a hoax. Ac-
cording to his own statement, he doubted for a long time the authenticity
or veridicality of his daughter’s statements, and he made no move to verify
them for more than six years. When Sri Banerjee visited the area of the
case in 1959, he indicated a wish to observe personally any recognitions of
the Pathak family on the part of Swarnlata. He was therefore chagrined
when the two families got together without notifying him so he could be
present. In a letter to me of August 6, 1962, Sri Mishra stated that he did
not want Sri Banerjee present because he feared Swarnlata would not ac-
complish the recognitions and that this would publicly embarrass him. We
can suppose that if he had contemplated some gain to himself from fraud,
he would have wished to involve independent witnesses to lend support and
fame to the case.

But even supposing an attempt at fraud, we have next to ask ourselves
whether someone could have tutored Swarnlata for such recognitions. We
cannot say it could not have been done, but no one can imagine that it
could be done easily or quickly. Then we have to ask ourselves who could
take the time to do it. Sri M. L. Mishra, apart from Swarnlata, was the only
member of the family who received some public attention, not always wel-
come by his account, from Swarnlata’s case. If he got up a hoax he would
have had to involve both his oldest son and Swarnlata and have risked
their betrayal. We would also have to ask, for this theory, where Sri Mishra
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could have obtained some of the highly personal information possessed by
Swarnlata about the private affairs of the Pathaks, e.g., the taking by Biya's
husband of her 1200 rupees, or the incident at the wedding party with
Srimati Agnihotri.

One may ask whether Swarnlata might have been tutored by some
stranger who knew Katni and the Pathaks. But who could he have been
and, even more important, how could he have obtained access to Swarn-
lata? Like all children in India, especially girls, Swarnlata’s movements
were controlled carefully by her family. She was never out on the street
unaccompanied and she never saw strangers in the house alone. What
would have been the venue of trysts for secret tutorials on the Pathaks?
This suggestion also falls from its absurdity.

The Songs and Dances of Swarnlata. As already mentioned, Swarnlata per-
formed unfamiliar dances and sang songs in a language incomprehensible
to her parents. She was between five and six years old when she first demon-
strated these and thus did not do so until more than a year after she had
first talked about the previous life lived at Katni, which she had done when
she was about three and a half.®

Swarnlata always performed the songs and dances together, never one
without the other. It was as if she had learned them together and could
not (or did not care to) separate them from each other. Professor P. Pal
shared this impression because on a visit he made to Swarnlata and her
family in 1963 he observed “she had difficulty in recollecting the words of
the songs without performing the dances.” She preserved the ability to per-
form these songs and dances up to 1971 when she graciously consented to
perform for me. Although unable to understand the language of the songs,
I was much impressed by her voice and the skill of her dancing. Her
father, who observed this performance with me, said that it was invariably
the same and that Swarnlata had forgotten nothing of what she had
originally performed many years earlier. Professor Pal was a more im-
portant observer of these aspects of the performance and he wrote me that
“the tunes appeared to be correct and the postures appropriate and at-
tractive.” Swarnlata repeated her performance for him three times so that
he could transcribe the songs.

Professor Pal, who is a native of Bengal, identified the songs as Bengali
and upon returning to his home in West Bengal he learned that two of
them derived from poems by Rabindranath Tagore. The third song, also
definitely Bengali, was by some minor poet whom Professor Pal could not
identify.

2 The estimates of Swarnlata’s father, Sri M. L. Mishra, about her age when she first per-
formed the songs and dances varied. In one statement written closer to the time of the event,

that is about 1961, he said she was seven years old at the time. But this would still be within
the period when the family lived at Nowgong and before they moved to Chhatarpur.
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The poems by Tagore were “Poush Téder Dak Diyecche,” and “Ore
Grihabasi, Khol Diar Khol.” Professor Pal later visited the Visva-Bharati,
an institution (in Santiniketan, West Bengal) founded by Tagore, where he
attended a performance of one of the songs of Swarnlata’s repertoire. This
was a song of spring, the second of the two whose titles I have given. He
noted that the music at this performance was “very much the same” as that
of Swarnlata’s rendition of the same song. Swarnlata’s other identified song
was a harvest song by Tagore.

The text of Swarnlata’s songs, when compared to the original words of
Tagore's two poems, showed a close similarity, but with some deviations.
I will next give the transcription of the songs made by Professor Pal to-
gether with (for the two songs by Tagore) the original version of the
poems and an English translation in prose furnished by Professor Pal.

A Harvest Song

Original Poem by Tagore As Sung by Swarnlata
Pdush Téder Dak Diyechhe, Ay Re Pasheta Dik Diyechhe Ayre Chute
Chale Ay Ay Ay

Ay Ay Ay Dala Ji Aj Bharachhi Tay Pika
Dala Je Tar Bharechhe Aj Piki Fasale
Fasale, Ki Mari Hay Hay Hay

Mari Hay Hay Hay Mathe Binsi Shune Shune Akis
Haowir Nesiay Uthla Mete Dik Kesi Hol6
Badhuri Dhiner Khete Gharethe Mi Ke El5 Balo
Roder Sona Chhariye Pare Matir Kh616 Khdld Duir Khdlo
Anchale, Khé16 Duar Khéld

Mari Hay Hay Hay Hioyer Nishiy Uth Na Mithel
Maither Bansi Shune Shune Akas Dekhbo Mora Dhiner Shishe
Khusi Hold Réda Sdna Chhariya Pare Ajio
Gharete Aj Ke Rabe G6, Khélo Chhale
Duir Khdlo Ki Mari Hay Hay Hay
Alér Hinsi Uthl Jege Dhiner
Sishe Sisir Lege
Dharir Khusi Dhare Na Go, Ai Je
Uthale

Mari Hiy Hiay Hay
English Translation:

Poush ® calls you. Come away, Come, Come, Come. Her basket is over-
flowing with ripe grains. Oh, Oh, Oh, The fairies are reveling in the paddy

2 Poush is the tenth month of the Hindu Calendar. It comes approximately at the time of
the month of December in the Western Calendar. This is the scason for harvesting paddy in

Bengal.
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fields intoxicated with the wintry breeze. The golden sunbeams have spread
over the skirt of the earth. Look how beautiful it is.

The sky is delighted hearing the notes of the field flutes. Who would stay
indoors today? Unbolt your door. The smile of the sunbeams is kindied in
the dew drops on the sheafs of paddy. The earth is overflowing with joy.
Oh, Oh, Oh,

A Spring Song

Original Poem by Tagore

As Sung by Swarnlata

Ore Grihabasi Khol Daar Khal, Ore Gidbisi, Khol Duar Khal

Laglé Je D3l Liglé Je Dolna

Sthale Jale Banatale Ligls Thale Jale Banatale Ligl

Je Dol JeDélna

Daar Khél, Duir Khol Ringi Hasi Hasi Risi Ansuki

Ringa Hiasi Rasi Risi Asoke Palashi

Palishe Ringi Mengi Mengi Mesi Poese

Ringi Neshi Meghe Mesha Akasi

Prdvat Akishey Nabin Patiy Ligi Nabin Patiy

Nabin Patay Lige Ringa Lagi Bande Bi Dullal

Hillal Khul Duar Khul Ore Gidbasi
Duir Khél, Duir Khol Lagld Je DéIna.

Benubdn Marmare Dole Ghise
Ghise
Mdu Michi Fire Yachi Fuler
Dakhini
Pikhdy Bajay Tar Bhikhirir
Bina,
Midhabi Bitine Bayu Gandhey
Bivol

Duir Khdl, Duir Khél

English Translation:

Oh you house dweller—open the doors of your houses. The spring breeze
is rocking lands, waters, and the forests. Open out your doors! Open out
your doors! Bunches of red flowers of Ashoka and Palash trees are like
smiles on red lips. There is a red tinge of intoxication in the faces of clouds
in the morning sky. There is a reddish wave of joy in the new foliage.
Open out your doors! Open out your doors! The tall grasses are waving to
the tune of the murmur of bamboo groves. The bees solicit favor from the
flowers. The murmur of their wings is like the tune of the beggar’s fiddle.
In the Madhabi Creeper grove the breeze is overwhelmed with fragrance.
Open your doors! Open your doors!
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Another Spring Song (Source Not Identified)

- As Sung by Swarnlata
Bhdmra Ay Ayre Mahua Bone
Jhumur Jhumur Neche Pikhi Pikha Ay
Apni Mone Bhémra Ay Ayre Mahui Bdne,
Fuler Savay Lagl6 Pireet
Sudur Bona Benu B3je Ki Reet
Bana Pari Hiy Nupur Bijay
Apsu Makha Ai Ankher Kone

English Translation:

Come thou black bee to the Mahua forest, thy dancing wings emitting
a jingling sound. Come thou of thine own accord to the Mahua forest.
There is love in the gathering of flowers. How sweet the bamboo whistles
in the distant forest. The forest fairy jingles the bells tied to her feet with
eyes moistened with tears.

Concerning Swarnlata’s deviations from the original poems by Tagore,
Professor Pal made the following comment in his report:

Some of the words are blurred, modified, or changed by Swarnlata, though
the sound, meter, and tune are maintained fairly intact, just as would happen
to someone who does not understand English, but learns an English song sung by
an English singer from his singing. The original singer might also have deviated
from the original song at places as is sometimes done by singers.

Professor Pal also observed that Swarnlata’s dances accompanying the
spring song were of the Santiniketan style which he had himself observed
during his visit to the Visva-Bharati. This disposes of the possible objection
that Swarnlata learned the songs by hearing them alone and then ad hoc
applied to her singing of them dances which she made up but which did not
in fact appropriately suit the songs.

Swarnlata said that she had learned the songs and dances from a friend,
Madhu, during the previous life she remembered living as Kamlesh at
Sylhet. I should remind readers here that none of her statements about the
life in Sylhet have been verified. Her account of the life does, however,
contain numerous plausible features, e.g., accurate details of geography.
Her claim with regard to the opportunities for learning and speaking
Bengali in Sylhet is quite reasonable. Although Sylhet is near Assam, the
people of the area speak Bengali predominantly. (The names given by
Swarnlata among the memories of that life, e.g., Kamlesh, are unusual for
a Bengali family, but even if the previous family had been of another stock
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its members might well have had Bengali friends and been able to speak
Bengali.) Moreover, Professor Pal learned that before the partition of
India some of the children of wellto-do families in Sylhet had studied at
the Visva-Bharati in Santiniketan, West Bengal. An annual Spring Festival
is held there every year and on this occasion the Tagore spring song (one
of those performed by Swarnlata) is invariably performed with dancing by
a troupe of girls. It is, therefore, altogether reasonable to suppose that
Kamlesh, the previous personality to whom Swarnlata referred, learned
these Tagore songs in Bengali from a friend who had learned them at the
Visva-Bharati itself or possibly elsewhere.

We come now to the question of whether Swarnlata could have learned
these songs and dances normally before the age of (about) five when she
first performed them. Through correspondence with members of the staff
of Visva-Bharati, which held the copyright for the songs by Tagore, I
learned something about their availability to the general public. This
institution had given permission for the use of the songs in films, on the
radio, and on phonograph records. From the Gramophone Company of
India I learned that one of the songs had been released on a record in 1940
and the other in 1947, although this second record was cancelled in 1949.
It would be well to assume that the songs could be available in films, on
the radio, and on phonograph records in India during the period of
Swarnlata’s infancy and early childhood. She was born in March, 1948, and
first performed the dances sometime before or around her sixth birthday
say in March, 1954.

As I explained above, during the first several years of Swarnlata’s life
she and her family lived in Shahpur (District Tikamgarh) where she had
been born. They then moved first to a town called Panna, where they re-
mained about two years and then to another town called Nowgong, in the
Chhatarpur District. All these places are in Madhya Pradesh, a Hindi-
speaking state of central northern India. When M. L. Mishra was stationed
in government service in Panna, Swarnlata lived with him there only a
short time. The rest of the two years he was at Panna Swarnlata spent with
her mother living at Shahpur with Sri Mishra’s parents. The family was
living in Nowgong when Swarnlata first performed the songs and dances.
They remained in Nowgong for another five or so years and then moved to
Chhatarpur when Swarnlata was approximately ten years old. (I met them,
both in 1961 and in 1971, in Chhatarpur.) During all these years Swarn-
lata was with one or both of her parents except for one period of a few
months when she lived with her maternal grandparents in Jabalpur, also
in Madhya Pradesh. She was then about three and a half years old.

The Mishras owned no phonograph or radio until Swarnlata was about
eight years old, that is, until about three years after her first performance
of the songs and dances. (They then acquired a radio but still had no
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phonograph.) She had never been to a moving picture theater so far as
Sri M. L. Mishra knew, until after she had first performed the dances. He
was quite positive that neither he nor his wife had taken her to one. (In
fact in those days there was no moving picture theater in Shahpur,
Nowgong, or Panna.) He could not assert with complete knowledge that
her maternal grandparents had not taken her to one during the few months
she spent with them in Jabalpur, although he thought this unlikely. This
would have occurred, if it did, about a year or more before Swarnlata
performed the songs and dances for the first time before her family. But
even if Swarnlata’s grandparents had taken her to a moving picture theater
in Jabalpur, it is unlikely that they would have gone to see a Bengali
moving picture. These are only rarely shown in the Hindi-speaking areas of
India for the obvious reason that the mass of the Hindi-speaking people
could not follow the language of the films. And Bengali songs, such as
those of Tagore, would only be included in Bengali moving pictures.

There remains the possibility that Swarnlata might have learned the
Bengali songs and dances from some Bengali-speaking persons who were
perhaps friends of the family. There were a few Bengalis living in the areas
of Panna and Nowgong, but none were friends of the Mishra family before
the time of Swarnlata’s first performance of her songs and dances. It is
unthinkable, given the circumstances of Indian life, that Swarnlata could
have somehow gone to the home of Bengali-speaking persons and learned
the songs and dances there without her visits being known to her parents.

That Swarnlata’s parents themselves had a scanty knowledge of Bengali
is shown by the fact that as late as 1963 they still thought that her songs
were perhaps in Assamese, an inference they made from the fact that Sylhet,
where Swarnlata said she had learned the songs, is in northern Bangladesh,
and was in Assam. (There are Assamese-speaking people in the area, but
Assamese is a language distinct from Bengali, although related.) Earlier a
Bengali-speaking person whom they knew in Chhatarpur had said the
language of the songs was “impure Bengali.” And a Bengali-speaking per-
son in Nowgong had identified the language as Bengali. Yet they persisted
in thinking that the language of the songs Swarnlata was singing was
perhaps Assamese.

Additional factors make it improbable, if not impossible, that Swarnlata
learned the songs and dances normally. First, the discrepancies between
her songs and the original poems by Tagore would probably not have oc-
curred if she had learned the songs directly from a person thoroughly
acquainted with them. The discrepancies make more sense if we accept
Swarnlata’s account that Kamlesh, the previous personality whose life she
claimed she was remembering, had learned them from a friend (Madhu)
who had herself presumably been given proper instruction perhaps at the
Visva-Bharati. Distortions could thus have occurred either in the transmis-
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sion from the friend to Kamlesh or in the transfer of the memories from
Kamlesh to Swarnlata, however that may have occurred.

Secondly, the songs and dances are skills and skills can only be acquired
by practice® I do not believe that Swarnlata could have acquired her
knowledge of these songs and dances by merely observing them pasgively
as performed by others whether in moving pictures, or on radio broad-
casts or phonograph records. (I am here assuming that despite all the evi-
dence to the contrary, she somehow had managed to observe performances of
the songs and dances before she herself performed them.) She must have
herself practiced the songs and dances before she could have reached the
skill in them she showed on the very first occasion when she revealed her
ability to perform them to her family. In considering her performance as
the expression of a skill, I am referring as much to the memories she
showed of the songs and dances as to the fact that the songs were in Bengali.
Hindi and Bengali are both Indo-European languages of Sanskritic origin.
They are about as far apart as say Swedish and Norwegian and, at least to
some extent, mutually intelligible to educated speakers. The important
point of the songs being in Bengali therefore is that it seems improbable
that Swarnlata could have heard them performed by living performers in
the part of India where she lived since there were so few Bengali-speaking
persons there and none on terms of friendship with her parents.

My own conclusion is that Swarnlata’s songs and dances belong to the
paranormal components of the case and are among its strongest features.

I should add that Swarnlata exhibited in these songs only a recitative
xenoglossy. Professor Pal spoke Bengali to her in an effort to test her
understanding of the language, but found that she could not understand it.
She could not translate the songs she sang into Hindi for her family.

The Later Development of Swarnlata. 1 did not meet Swarnlata between
August, 1961, and November, 1971. During this period, however, I ex-
changed letters with her and with her father from time to time. As I
remained in touch with them through this means the elapse of ten years
did not seem to interfere with our having a most friendly reunion when
she and her family welcomed me to Chhatarpur in 1971. Swarnlata was
then twenty-three years old. Subsequently Swarnlata wrote me a long letter
(in August, 1972) clarifying certain points concerning her experiences and
I have drawn on this in the following report.

She had done well in her studies. She graduated first with a B.Sc. degree

2 For an exposition of my agreement with Polanyi that a skill can only be acquired with
practice and my agreement with Ducasse that a skill cannot be transmitted by extrasensory
perception between living persons, see 1. Stevenson. “Xenoglossy: A Review and Report of a
Case.” Proc. ASPR., Vol. 31, 1974, 1-268. (Also published by the University Press of Vir-
ginia, Charlottesville, 1974.)
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in 1967 and then went on to obtain an M.Sc. in 1969, with distinction, in
botany. In 1971 she held a position as Lecturer in Botany at the degree
(community) college in Chhatarpur. She was ambitious to continue in
graduate studies toward a Ph.D. degree, but was handicapped by the small
number of fellowships available for the support of advanced studies in
India.

In the ten years since I had seen her, Swarnlata had grown into a hand-
some woman of rather grave and perhaps slightly sad demeanor. She said
very little spontaneously during the several hours I spent with the family,
but I think this was due to the shyness many Indian women show toward
men who are not members of their immediate family—and toward many
who are. At her father’s request she graciously demonstrated one of the
Bengali songs and dances which she said she had learned in the life of Sylhet.
Although I had not seen her perform these before, her father said that the
performance was always the same and that she had forgotten nothing of
what she first showed her mother many years ago when she was between
five and six years old.

When I asked Swarnlata whether she had preserved the memories of the
previous life which she had as a child, she said that she had forgotten
nothing. In the above mentioned letter she wrote: “Letters or persons
coming to me from Katni make me remember events of the previous life
[there]. Sometimes when I sing the songs of life at Sylhet, I remember the
environment of that place. . . . When I am absorbed in either of the past
lives I forget the existence of the present life, but this is only for a short
while and I again return to the present circumstances. . . . When I desire
to have a particular thing that I do not have then in my mind the [related]
event of the past life creeps in and thus I am satisfied that I did have this
particular thing in my previous life. . . . In short, environment is the
greatest factor to remember the past lives.” * Swarnlata’s attitude toward
the memories of objects, e.g., of luxury, owned in the previous life is the
opposite of that shown by many subjects who remember previous lives in
better socio-economic circumstances than their own. They often grumble
and scold or deride their parents for their poverty; Swarnlata, on the
contrary, found the memories of the circumstances of the previous lives
reassuring and that they assuaged any sense of current deprivation she
might feel.

She continued to visit the Pathaks and met them about once a year. She
still participated with the brothers of Biya in the annual Rakhi ceremony.
In her letter (mentioned above) she wrote: “I share with them [the Pathaks
at Katni] in their pleasure and pain. . . . I am sometimes a bit worried

881 have altered the order of parts of this quotation and slightly edited the letter, without
changing the meaning, in order to make it easier for the reader to follow Swarnlata’s statements.
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when I do not receive any news . . . from their end.” In the same letter
Swarnlata also described an instance of extrasensory perception concerning
a member of the Pathak family. She wrote: “Recently I had a dream that
my [previous] brother Sri Hari Prasad Pathak (Biya's oldest brother) was
leaving the house [at Katni] and was in an abnormal mood. After a week I
heard that he was dead and I went to Katni to mourn his death. On this
occasion all the events of the past life were fresh to me.”

Swarnlata’s father thought he might arrange a marriage for her in 1972
and that if he did so, he would consult the Pathak family about the mar-
riage. Swarnlata had expressed herself as agreeable to marrying, but hoped
also that she could continue her graduate studies. In 1973 I received a
letter from Swarnlata’s father announcing her marriage on May 27, 1973.

At my meeting with Swarnlata’s family in 1971 her father told me that
several other members of the family had also remembered previous lives.
He said that in 1961 he had not mentioned these other cases to me because
he knew I had come to Chhatarpur to study Swarnlata’s case and he did
not wish to distract attention from my planned work on her case. In 1971,
however, he suiamarized for me some of the other cases in his family. He
and his wife, Savitri Devi, had eight children. Of these, six had had some
memories of previous lives, although none had remembered so much detail
as Swarnlata. (In addition, at least three members of older generations of
the family, including H. L. Mishra himself, had also had some memories
of previous lives.) It seems that after listening to the recitals of several of
his children about previous lives, H. L. Mishra had heard enough about
these and so he suppressed one of his daughters, Snehlata, from saying what
she wanted to tell the family about her previous life! Consequently little
is known of it. Four of the other children, however, had memories of
previous lives as persons related in one way or another to H. L. Mishra or
his wife. (Swarnlata had also said she had been together in a previous life
with one of her sisters, but she either did not specify which one or the
detail had been forgotten.)

It became obvious to me that one could spend several days in Chhatarpur
solely occupied in studying these other cases in the Mishra family. I hope
that I and my colleagues in India can investigate them more fully in the
future. It seems to me that they deserve mention here because I believe
there are many more cases in India (and other countries) in which a child
remembers some (or maybe many) details of a previous life, but because
the case lacks sensational features such as a murder, or because the parents
have no wish to pursue the matter or become involved in any publicity,
the child’s statements are ignored and he gradually forgets whatever he
remembered. Investigations in India during recent years have shown several
families with more than one child remembering a previous life and also
with the previous personality being another member of the same family.
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Although in the majority of the Indian cases presently known to me the
subject is not a member of the family of the previous personality, we are
still restricted to the study of cases reported to us more or less spontane-
ously. A more thorough investigation, perhaps a systematic search for cases
in a predetermined sample—for example, in a whole village or small town—
might well show a much higher incidence in India of cases in which the
subject and previous personality are members of the same family than we
find in the cases as presently obtained.

The Case of Ravi Shankar

Summary of the Case ana its Investigation. On January 19, 1951, Ashok Ku-
mar, familiarly called Munna, the six-year-old son of Sri Jageshwar Prasad,
a barber of the Chhipatti District of Kanauj, a city of Uttar Pradesh near
Kanpur, was enticed from his play and brutally murdered with a knife or
razor by two neighbors. Munna was the only son of Sri Jageshwar Prasad
and the motive for the crime seems to have been the wish to dispose of
Sri Jageshwar Prasad’s heir so that one of the murderers (a relative) might
inherit his property. One of the alleged murderers (Jawahar) was a barber
(like Sri Jageshwar Prasad) and the other (Chaturi) was a washerman.
Someone of the area had seen Munna go off with these men and this led to
their arrest and the unofficial confession of one of them (Chaturi). The
mutilated and severed head of the boy and some of his clothes were subse-
quently found and clearly identified by his father. The alleged murderer
who had confessed subsequently retracted his confession after being officially
charged. There being no witnesses to the crime, the case against the alleged
and confessed murderers collapsed and they were freed.

A few years later word reached Sri Jageshwar Prasad that a boy born in
another district of Kanauj in July, 1951 (six months after the death of
Munna), had described himself as the son of Jageshwar, a barber of
Chhipatti District and had given details of “his” murder, naming the
murderers, the place of the crime, and other circumstances of the life and
death of Munna. The boy, named Ravi Shankar, son of Sri Babu Ram
Gupta, kept asking his parents for various toys which he claimed he had in
the house of his previous life. Ravi Shankar’s mother and older sister
subsequently testified that he had made such statements when he was
between two and three years old. Later Ravi Shankar’s schoolteacher listened
to the boy’s narrations about the murder when the boy was a little less
than six years old.

When Sri Jageshwar Prasad heard about the statements of the boy he
visited the home of Sri Babu Ram Gupta to obtain full information. Sri
Babu Ram Gupta became annoyed at this intrusion and apparently feared
that Ravi Shankar might be taken from him by Sri Jageshwar Prasad,
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especially since the boy talked much about “his” previous toys. Sri Babu
Ram Gupta would not talk with Sri Jageshwar Prasad.

Subsequently, however, Sri Jageshwar Prasad arranged to meet Ravi
Shankar’s mother, who let him talk with Ravi Shankar himself. According
to Sri Jageshwar Prasad, the boy after some time recognized him as his
father of the previous life and also told him about events in the life of
Munna. At this meeting, Ravi Shankar gave Sri Jageshwar Prasad an ac-
count of the murder (of Munna) which corresponded very closely with
what he had been able to put together of the event from the retracted
confession of one of the murderers, the inspection of the murder site by the
river, and the mutilated body. This meeting occurred on July g0, 1955,
when Ravi Shankar was just four years old. In the following March, 1956,
Ravi Shankar’s schoolteacher recorded in writing (in a letter to Professor
B. L. Atreya) some of the statements of the boy about the previous life.

Ravi Shankar’s father continued to oppose discussion of the case and
beat the boy severely to make him stop talking about the previous life.
Ravi Shankar’s schoolteacher observed in 1956 the effects of the beatings
Ravi Shankar’s father had given the boy. He found Ravi Shankar afraid to
talk about his statements regarding the previous life. Sri Babu Ram Gupta
quarreled with his neighbors over his insistence that everyone forget the
whole incident. (Some of them had confirmed to Sri Jageshwar Prasad the
fact that Ravi Shankar had been talking about a previous life.) Sri Babu
Ram Gupta went so far as to send Ravi Shankar away from the district for
a year or more. Subsequently Sri Babu Ram Gupta died.

In additior: to being afraid of his father, Ravi Shankar was also afraid of
the murderers of Munna. Once when he happened to see one of them, he
trembled with fear, and perhaps anger also, since he expressed his intention
of revenging the murder. He also told his schoolteacher (in 1956) that he
was generally afraid of all barbers and washermen and ran away when he
saw any.

Ravi Shankar’s mother testified that the boy had a linear mark re-
sembling closely the scar of a long knife wound across the neck. She said
she first noticed this mark when he was three to four months old. The
mark was apparently congenital.

When Ravi Shankar talked about the murder of the previous life, he
would say that the mark on his neck derived from the wounds of the
murder. As Ravi Shankar grew, the mark gradually changed position until
in 1964 it was high on his neck just below his chin. It had also faded some-
what by that time.

After Sri Jageshwar Prasad had satisfied himself regarding the accuracy
of the knowledge of the murder of his son possessed by Ravi Shankar, he
wanted to renew the legal charges against the alleged murderers who, for
want of witnesses, had been released five years earlier. But this apparently
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was not feasible, although whether because of lapse of time or because the
courts would not recognize the testimony of Ravi Shankar I do not know.

In 1956 Professor B. L. Atreya corresponded with Sri Jageshwar Prasad
about the case and collected considerable written testimony from some
other witnesses, e.g., Sri Shriram Mishra, Ravi Shankar’s teacher at Kanauj.
Professor Atreya did not personally interview any of the witnesses. The
documents which he placed at my disposal seemed to justify a further in-
vestigation. Therefore in 1962, Dr. Jamuna Prasad with Sri R. S. Lal and
Sri H. N. Banerjee visited the site of the case and interviewed a number of
the witnesses. Sri Lal placed translations of his notes made at the time of
my disposal.

As already mentioned, the father of Ravi Shankar had died in the mean-
time. Unfortunately also, Sri Jageshwar Prasad and his wife were both
away from Kanauj at the time of this investigation in 1962, but some fur-
ther corroborative testimony from neighbors of the family was obtained.

Subsequently (1963-65) I corresponded directly with Sri Jageshwar
Prasad, who answered questions about certain details of the case.

In 1964, I visited the site of the case myself and interviewed many wit-
nesses previously interviewed by Dr. Jamuna Prasad, as well as some new
ones. Sri Jageshwar Prasad was again away from Kanauj, but his corre-
spondence with Professor Atreya and myself mentioned above and the
testimony of other witnesses, made this absence remediable, if regrettable.

Relevant Facts of Geography and Possible Normal Means of Communi-
cation Between the Two Families. From the testimony of the various wit-
nesses it seems that the two families concerned in this case had only the
slightest personal acquaintance with each other prior to the attempt at
verification of the statements made by Ravi Shankar which Sri Jageshwar
Prasad initiated in 1955. They apparently had only a “nodding acquaint-
ance” with each other. Srimati Ramdulari Ram Gupta, Ravi Shankar’s
mother, stated that Sri Jageshwar Prasad had never visited her house prior
to his visit for verification that year. The family of Ravi Shankar had heard
of the murder of Munna four years earlier, as had indeed many and per-
haps most people in the city of Kanauj. Srimati Ramdulari Ram Gupta had
gone to the murdered boy's home to offer her condolences. She denied
having known the family at all before the murder. Sri Jageshwar Prasad
reacted with strong grief and anger to the murder of his son; his wife’s
mind became unhinged by the tragedy. Sri Jageshwar Prasad exerted him-
self strenuously to bring the culprits to justice. He apparently talked about
the murder considerably around the city. But his behavior had the effect of
deadening talk by other people who dreaded the possibility of being drawn
into the courts as witnesses or perhaps of incurring the enmity of the mur-
derers still at large. In 1962 Dr. Jamuna Prasad and his colleagues found
the family of Ravi Shankar extremely reluctant to talk about the incident
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of Munna’s murder and Ravi Shankar’s claims to be Munna reborn. And
their inhibitions had not diminished at the time of my visit in 1964. Their
motives for this reticence consisted of the wish to avoid any legal embroil-
ments and also the fear that Ravi Shankar might actually leave them to
live with Sri Jageshwar Prasad, about whom he talked at length. For al-
though Ravi Shankar’s family talked little of Munna, Ravi Shankar dwelt
upon the previous life a great deal when he was young.

In view of the above attitudes, I believe it unlikely that Ravi Shankar
learned anything about Munna from members of his family who had heard
of Munna’s murder. Apart from this, however, we have to consider whether
the family of Ravi Shankar would know any of the intimate details of
Munna’s life, e.g., his toys, even though they did know of the murder of a
boy of that name. Some of the information known to Ravi Shankar was in
the public domain; much of it almost certainly was not.

The possession by Ravi Shankar of information apparently quite un-
known to his parents about the life of Munna raises the possibility that the
boy might somehow have heard of this information from Sri Jageshwar
Prasad or a person of his district unknown to his parents. This, however,
seems unlikely when we recall that Ravi Shankar first began to speak of
the previous life when he was less than three years old, and according to
one witness, when barely two years old. A child of this age in India would
stay closely confined within his house under the surveillance of his mother.
The home of Sri Jageshwar Prasad lies about a half mile from that of Sri
Babu Ram Gupta and both are approached through streets with many
turns. It is unreasonable to suppose that such a child could have wandered
so far from his home as to reach Sri Jageshwar Prasad’s house without this
fact being known to his mother. Nor could he have acquired normal
knowledge of Munna's belongings (see the tabulation to follow) without
the knowledge of Munna’s parents, who had kept these belongings inside
their house.

Persons Interviewed or Providing Written Testimony on the Case. Of the
family and neighbors of Munna, murdered son of Sri Jageshwar Prasad of
Chhipatti District of Kanauj, the following furnished testimony:

Sri Jageshwar Prasad, father of Munna (Written statements in letters
to Professor B. L. Atreya. Additional statements in letters to me.)

Srimati Mano Rama, mother of Munna

Sri Asharfi Lal Rajput, neighbor of Sri Jageshwar Prasad

Sri Swaroop Rajput, neighbor of Sri Jageshwar Prasad

Sri Kishori Lal Verma, neighbor of Sri Jageshwar Prasad

Of the family and neighbors of Ravi Shankar, son of Sri Babu Ram
Gupta of Haziganj District of Kanauj, the following furnished testimony:
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Ravi Shankar

Srimati Ramdulari Ram Gupta, widow of Babu Ram Gupta, mother
of Ravi Shankar

Sri Uma Shankar, older brother of Ravi Shankar

Maheswari, older sister of Ravi Shankar, born in 1942 (interviewed
only in 1962)

Sri Raj Kumar Rathor, next door neighbor of Sri Babu Ram Gupta

Umkar, classmate of Ravi Shankar

Sri Shriram Mishra, schoolteacher of Ravi Shankar. (Ravi Shankar’s
narrations to him were witnessed by another teacher and three other
persons and submitted in written form to Professor B. L. Atreya,
March g0, 1956.)

In addition I have used a written deposition furnished (March 81, 1956)
to Professor B. L. Atreya by Sri Kali Charan Tandon, a resident of
Kanauj. It describes his knowledge of the statements then being made by
Ravi Shankar.

Statements and Recognitions Made by Ravi Shankar. When in 1962 Dr.
Jamuna Prasad and Sri R. S. Lal talked with Ravi Shankar (then eleven
years old), he had largely forgotten the events of the previous life. In fact,
he could not remember either the statements about the previous life he
had earlier made or that he had made them. He did say, however, that
whenever he saw Chaturi or Jawahar, the alleged murderers of Munna, he
became filled with fear. Yet he said he was not acquainted with these two
men and apparently had no idea why they stimulated fear in him. In the
same way he described a sense of familiarity with the Chhipatti District of
Kanauj, but could not explain why it seemed familiar to him.

In the tabulation below I give a summary of the statements and recogni-
tions of Ravi Shankar, together with the witnesses who testified to these,
and some comments. Of the various items, according to the witnesses at
least sixteen occurred before any members of the two families had met, the
Test at or after their first meeting.

I must mention one marked discrepancy in the testimony of this case
which I have not been able to resolve. Sri Asharfi Lal Rajput and Sri
Kishori Lal Verma (both neighbors of Sri Jageshwar Prasad) and Sri Raj
Kumar Rathor (a neighbor of Ravi Shankar) testified that Ravi Shankar
was once taken by his father to visit the home of Sri Jageshwar Prasad.
The testimony of these witnesses on this point was similar in 1962 and
1964, although there were discrepancies in statements as to who had ac-
companied Ravi Shankar on this visit. But such a visit was denied by
Ravi Shankar’s mother and older brother and also by Munna’s father (Sri
Jageshwar Prasad) and mother. (Ravi Shankar’s father had died before the
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investigation of 1962.) When I questioned Ravi Shankar himself on this
point he at first could not recall any such visit, but later said that “he
might have gone when he was young.” I have considered the following
two possibilities, among others, for this discrepancy. First, Ravi Shankar
may have been taken to Munna's house secretly at a time when Sri Jagesh-
war Prasad was away. He often traveled out of Kanauj on business. Ravi
Shankar’s father (who was strongly opposed to any contact between the
families) might have wished to conduct such a visit surreptitiously. And
Munna’s mother, rendered mentally ill by the loss of her son, was per-
haps secluded in a back room and would not necessarily have seen the
boy at the time of such a visit. Alternately, the neighbors may conceivably
have mistaken the visit Ravi Shankar paid to another home, where he met
and recognized Munna’s grandmother (see item 26 of the tabulation), for
a visit to the home of Sri Jageshwar Prasad.

Appearance of the Birthmark in 1964. When I saw him in 1964, Ravi
Shankar was a well-developed boy who appeared in good health, although
perhaps somewhat smaller than average for his age of thirteen years. He
had a few faint marks on his face, but these had nothing unusual about
them and suggested ordinary small scars of minor facial wounds.

Under the ridge of the chin, somewhat more to the right side than the
left, I observed a linear mark crossing the neck in a transverse direction.
It ran about two inches long and was about 14 to 14 inch wide. It was
darker in pigment than the surrounding tissue and had the stippled qual-
ity of a scar. It looked much like an old scar of a healed knife wound.
This, I was told, was what remained of a considerably longer mark which,
during early childhood, had also lain <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>